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I
DOES'CONSCIOUSNESS EXIST?
'THOUGHTS and 'things arenamesfor two
sorts of object, which common sense will always

find contrasted and will always practically
opposeto each other. Philosophy, reflecting
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on the contrast, hasvaried in the
past in her explanations of it, and may be
expected to vary in thefuture. At firg,
‘spirit and matter,' 'soul and body," stood for
a pair of equipollent substances quite on a par
in weight and interest. But one day Kant under mined
the soul and brought in the transcendental
€go, and ever since then the bipolar
relation has been very much off its balance.
Thetranscendental ego seems nowadaysin
rationalist quartersto stand for everything, in
empiricist quartersfor almost nothing. Inthe
hands of such writersas Schuppe, Rehmke,
Natorp, Munsterberg -- at any ratein his

2
earlier writings, Schubert-Soldern and others,
the spiritual principle attenuatesitself toa
thor oughly ghostly condition, being only a
name for thefact that the'content' of experience
_is known_. It loses personal form and activity
-- these passing over to the content --
and becomesa bare Bewusstheit or Bewusstsein
_Uuberhaupt_ of which in itsown right absolutely
nothing can be said.
| believe that 'consciousness,” when onceit
has evaporated to this estate of pure diaphaneity,
iIson the point of disappearing altogether.
It isthe name of a nonentity, and hasnoright
to a place among first principles. Thosewho
still cling toit are clinging to a mere echo, the
faint rumor left behind by the disappearing
‘soul' upon theair of philosophy. Duringthe
past year, | haveread a number of articles
whose authors seemed just on the point of abandoning
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the notion of consciousness,(1) and substituting
for it that of an absolute experience
not dueto two factors. But they werenot

1 Articlesby Bawden, King, Alexander, and others. Dr. Perryis
frankly over the border

3
quiteradical enough, not quite daring enough
In thelir negations. For twenty yearspast |
have mistrusted 'consciousness as an entity;
for seven or eight years past | have suggested
its non-existence to my students, and tried to
givethem itspragmatic equivalent in realities
of experience. It seemsto methat the hour
iIsripefor it to be openly and universally discar ded.
To deny plumply that 'consciousness exists
seems so absurd on theface of it -- for undeniably
'thoughts' do exist -- that | fear some
readerswill follow menofarther. Let methen
immediately explain that | mean only to deny
that theword standsfor an entity, but toinsst
most emphatically that it does stand for a
function. Thereis, | mean, no aboriginal stuff
or quality of being, contrasted with that of
which material objectsare made, out of which
our thoughts of them are made; but thereisa
function in experience which thoughts perform,
and for the performance of which this

4
quality of beingisinvoked. That functionis
_knowing_. 'Consciousness is supposed necessary
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to explain thefact that things not only
are, but get reported, are known. Whoever
blots out the notion of consciousness from his
list of first principlesmust still providein some
way for that function'sbeing carried on.

My thesisisthat if we start with the supposition
that thereisonly one primal stuff or
material in theworld, a stuff of which everything
Iscomposed, and if we call that stuff
'‘pureexperience,' the knowing can easily be
explained asa particular sort of relation
towar ds one another into which portions of
pureexperience may enter. Therdation itself
isapart of pureexperience; oneif its'terms
becomes the subject or bearer of the knowledge,
the knower,(1) the other becomesthe object
known. Thiswill need much explanation
beforeit can beunderstood. The best way to

1In my _Psychology | havetried to show that we need no knower
other than the'passing thought." [_Principles of Psychology, vol. I,
pp. 338 ff.]

5
get it understood isto contrast it with the alternative
view; and for that we may takethe
recentest alter native, that in which the evapor ation
of the definite soul-substance has proceeded
asfar asit can go without being yet
complete. If neo-Kantism hasexpelled earlier
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formsof dualism, we shall have expelled all
formsif we are ableto expel neo-kantismin its
turn.

For thethinkers| call neo-Kantian, theword
consciousness to-day does no morethan signalize
thefact that experienceisindefeasibly dualistic
in structure. It meansthat not subject,
not obj ect, but object-plus-subject isthe minimum
that can actually be. The subject-object
distinction meanwhileisentirely different from
that between mind and matter, from that between
body and soul. Soulswere detachable,
had separ ate destinies; things could happen to
them. To consciousness as such nothing can
happen, for, timelessitsdf, it isonly awitness
of happeningsin time, in which it playsno
part. Itis, inaword, but thelogical correative
of '‘content’ in an Experience of which the

6
peculiarity isthat _fact comes to light_init, that
_awareness of _content_takesplace. Consciousness

assuch isentirely impersonal -- 'sef' and its
activitiesbelong to the content. To say that |

am salf-conscious, or conscious of putting forth
volition, means only that certain contents, for
which 'self' and 'effort of will' are the names,

are not without witness as they occur.

Thus, for these belated drinkersat the Kantian
spring, we should have to admit consciousness
asan 'epistemological’ necessity, even if
we had no direct evidence of itsbeing there.

But in addition to this, we are supposed by
almost every oneto have an immediate consciousness
of consciousnessitself. When the
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world of outer fact ceasesto be materially present,
and we merely recall it in memory, or
fancy it, the consciousnessis believed to stand
out and to befelt asa kind of impalpable inner
flowing, which, once known in thissort of experience,

may equally be detected in presentations
of the outer world. " The moment wetry

to fix out attention upon consciousness and to

see _what_, distinctly, it is," saysarecent writer,

7
"it seemsto vanish. It seemsasif we had before
usa mere emptiness. When wetry to introspect

the sensation of blue, all we can seeis

the blue; the other element isasif it were diaphanous.

Yetit _can_bedistinguished, if we
look attentively enough, and know that there
issomething to look for." (1) " Consciousness'
(Bewusstheit), says another philosopher, "is
inexplicable and hardly describable, yet all conscious
experiences havethisin common that
what we call their content hasa peculiar reference
to a centrefor which 'sef' isthe name,
in virtue of which reference alone the content
issubjectively given, or appears.... While
in thisway consciousness, or referenceto a
salf, isthe only thing which distinguishes a conscious
content from any sort of being that
might be therewith no one conscious of it, yet
thisonly ground of the distinction defiesall
closer explanations. The existence of consciousness,
although it isthe fundamental fact of
psychology, can indeed belaid down ascertain,
can be brought out by analysis, but can
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1G.E.Moore: _Mind_, val. XI1, N.S,, [1903], p.450.

8
neither be defined nor deduced from anything
but itself.” (1)

'‘Can bebrought out by analysis,' this
author says. Thissupposesthat the consciousness
is one element, moment, factor -- call it
what you like-- of an experience of essentially
dualistic inner constitution, from which, if you
abstract the content, the consciousness will remain
revealed toitsown eye. Experience, at
thisrate, would be much like a paint of which
theworld pictureswere made. Paint hasa dual
constitution, involving, asit does, a menstruum (2)
(oil, size or what not) and a mass of
content in the form of pigment suspended
therein. We can get the pure menstruum by
letting the pigment settle, and the pure pigment
by pouring off thesizeor oil. We operate
here by physical subtraction; and the usual
view is, that by mental subtraction we can
separ ate the two factor s of experiencein an

1 Paul Natorp: _Einleitung_in_die Psychologie , 1888, pp. 14, 112.
2 " Figuratively speaking, consciousness may be said to bethe one
univer sal solvent, or menstruum, in which the different concrete
Kinds
of psychic acts and facts are contained, whether in concealed or in
obviousform." G.T.Ladd:

_Psychology, Descriptive and_Explanatory
1894, p.30.
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9
analogous way -- not isolating them entirély,
but distinguishing them enough to know that
they aretwo.

Now my contention isexactly therever se of
this. Experience,_| believe,_has no such inner_duplicity;
_and_the separation_of it_into_consciousness
_and_content_comes, not_by way of subtraction,
_but_by way of addition_-- theaddition, toa
given concr ete piece of it, other sets of experiences,
in connection with which severally its
useor function may be of two different kinds.
The paint will also serve hereasan illustration.

In apot in a paint-shop, along with other
paints, it servesin itsentirety as so much saleable
matter. Spread on a canvas, with other
paintsaround it, it represents, on the contrary,
afeaturein apictureand performsaspiritual
function. Just so, | maintain, does a given undivided
portion of experience, taken in one
context of associates, play the part of a knower,
of a state of mind, of 'consciousness; whilein
a different context the same undivided bit of
experience playsthe part of athing known, of

10
an objective 'content.' Inaword, in onegroup
it figuresasathought, in another group asa
thing. And, sinceit can figurein both groups
simultaneoudy we have every right to speak of
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it as subjective and objective, both at once.
The dualism connoted by such double-barrelled
termsas'experience,' ‘phenomenon,’
‘datum,''_Vorfindung_' -- termswhich, in philosophy
at any rate, tend more and moreto replace
thesingle-barrelled termsof 'thought'
and 'thing' -- that dualism, | say, istill preserved
In thisaccount, but reinterpreted, so
that, instead of being mysteriousand elusive,
it becomes verifiable and concrete. It isan affair
of relations, it falls outside, not inside, the
single experience considered, and can always
be particularized and defined.

The entering wedge for thismore concrete
way of under standing the dualism was fashioned
by L ocke when he madetheword 'idea’
stand indifferently for thing and thought, and
by Berkeley when he said that what common
sense means by realitiesis exactly what the
philosopher meansby ideas. Neither Locke

11
nor Berkeley thought histruth out into perfect
clearness, but it seemsto methat the conception
| am defending does little mor ethan consistently
carry out the'pragmatic' method
which they werethefirst to use.
|f the reader will take his own experiences,
hewill ssewhat | mean. Let him begin with a
per ceptual experience, the 'presentation,’ so
called, of a physical object, hisactual field of
vison, theroom hedtsin, with thebook heis
reading asits centre; and let him for the present
treat this complex object in the common-
senseway asbeing 'really' what it seemsto be,
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namely, a collection of physical things cut out
from an environing world of other physical
thingswith which these physical things have
actual or potential relations. Now at the same
timeitisjust those self-same things which his
mind, aswe say, per ceives, and the whole philosophy
of perception from Democritus stime
downwar ds hasjust been one long wrangle over
the paradox that what isevidently onereality
should bein two places at once, both in outer
gpaceand in aperson‘'smind. 'Representative

12
theories of perception avoid thelogical
paradox, but on the other hand the violatethe
reader's sense of life, which knows no intervening
mental image but seemsto seetheroom
and the book immediately just asthey physically
exis.
The puzzle of how the oneidentical room can
bein two placesis at bottom just the puzzle of
how oneidentical point can be on two lines. It
can, if it be Stuated at their inter section; and
smilarly, if the'pure experience' of theroom
wer e a place of inter section of two processes,
which connected it with different groups of associates
respectively, it could be counted twice
over, asbelonging to either group, and spoken
of loosaly as existing in two places, although it
would remain all thetimeanumerically single
thing.
WEell, the experienceisa member of diverse
processes that can be followed away from it
along entirely different lines. The one self-
identical thing has so many relationsto the
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rest of experiencethat you can takeit in disparate
systems of association, and treat it as

13
belonging with opposite contexts. In one of
these contextsit isyour 'field of consciousness’;
in another it is'theroom in which you
gt,' and it entersboth contextsin its wholeness,
giving no pretext for being said to attach
itself to consciousness by one of itspartsor
aspects, and to out reality by another. What
ar e the two processes, now, into which the
room-experience smultaneoudly entersin this
way?

Oneof them isthereader's personal biography,
the other isthe history of the house of
which theroom ispart. The presentation, the
experience, the that in short (for until we have
decided what_itisit must beamere _that )isthe
last term in atrain of sensations, emotions,
decisions, movements, classifications, expectations,
etc., endingin the present, and thefirst
terminaseriesof 'inner’ operations
extending into thefuture, on thereader's
part. Ontheother hand, thevery same that
Isthe _terminus ad _quem_of alot of previous

14

physical operations, car pentering, papering,
furnishing, warming, etc., and the _terminus a
_quo_of alot of future ones, in which it will be

concer ned when undergoing the destiny of a

physical room. The physical and the mental
oper ationsform curioudy incompatible groups.

Asaroom, the experience has occupied that

Get any book for freeon:  www.Abika.com

13



ESSAYSIN RADICAL EMPIRICISM

gpot and had that environment for thirty
years. Asyour field of consciousnessit may
never have existed until now. Asaroom, attention
will go on to discover endless new details
init. Asyour mental state merely, few
new oneswill emerge under attention's eye.
ASaroom, it will taken an earthquake, or a
gang of men, and in any case a certain amount
of time, to destroy it. Asyour subjective
state, the closing of your eyes, or any instantaneous
play of your fancy will suffice. IN the
real world, firewill consumeit. IN your mind,
you can let fire play over it without effect. As
an outer object, you must pay so much a
month to inhabit it. Asan inner content, you
may occupy it for any length of timerent-free.
If, in short, you follow it in the mental direction,

15
taking it along with events of personal
biography solely, all sortsof thingsaretrue
of it which arefalse, and false of it which are
trueif you treat it asareal thing experienced,
follow it in the physical direction, and relateit
to associatesin the outer world.

So far, all seemsplain sailing, but my thesis
will probably grow lessplausible to thereader
when | passform perceptsto concepts, or from
the case of things presented to that of things
remote. | believe, nevertheless, that here also
the samelaw holdsgood. If wetake conceptual
manifolds, or memories, or fancies, they
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also arein thear first intention mere bits
of pureexperience, and, assuch, aresingle thats
which act in one context as objects, and in another
context figure as mental states. By taking
them in ther firg intention, | mean ignoring
their relation to possible per ceptual experiences
with which they may be connected,
which they may lead to and terminatein, and
which then they may be supposed to 'represent.’

16
Taking them in thisway first, we confine
the problem to aworld merely 'thought-
of' and not directly felt or seen. Thisworld,
just liketheworld of percepts, comesto usat
first asa chaos of experiences, but lines of order
soon get traced. Wefind that any bit of it
which we may cut out asan exampleis connected
with distinct groups of associates, just
asour perceptual experiencesare, that these
associates link themselves with it by different
relations,(2) and that oneformstheinner history
of a person, whilethe other actsasan imper sonal
‘obj ective’ world, either spatial and temporal,
or elsemerely logical or mathematical,
or otherwise'ideal.'
Thefirst obstacle on the part of thereader to
seeing that these non-per ceptual experiences

2 Hereaselseawherethereationsareof course experienced
relations, member s of the same originally chaotic manifold of non-
per ceptual experience of which therelated termsthemselves are
parts.
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17
have obj ectivity aswell as subjectivity will
probably be dueto theintrusion into hismind
of percepts , that third group of associateswith
which the non-per ceptual experiences havereations,
and which, asawhole, they 'represent,’
standing to them asthoughtsto things. This
important function of non-per ceptual experiences
complicatesthe question and confuses
it; for, soused areweto treat perceptsas
the sole genuinerealitiesthat, unlesswe keep
them out of the discussion, wetend altogether
to overlook the objectivity that liesin non-
perceptual experiences by themselves. We
treat them, 'knowing' perceptsasthey do, as
through and through subjective, and say that
they arewholly constituted of the stuff called
consciousness, using thisterm now for a kind
of entity, after the fashion which | am seeking
torefute.(1)
Abstracting, then, from per cepts altogether,
what | maintain is, that any single non-per ceptual

1 Of the representative functions of non-per ceptual experience asa
whole, | will say aword in a subsequent article; it leadstoo far into
the general theory of knowledge for much to be said about it in a
ghort
paper likethis.

18
experiencetendsto get counted twice
over, just as a perceptual experience does, figuring
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In one context as an object or field of objects,
in another asa state of mind: and all this
without the least inter nal self-diremption on its
own part into consciousness and content. Itis
all consciousnessin onetaking; and, in the
other, all content.
| find this objectivity of non-per ceptual experiences,
this complete parallelism in point of
reality between the presently felt and the remotely
thought, so well set forth in a page of
Munsterberg's Grundzuge , that | will quoteit
asit stands.

"1 may only think of my objects," says Professor
Munsterberg; " yet, in my living thought
they stand before me exactly as per ceived objects
would do, no matter how different thetwo
ways of apprehending them may bein ther
genesis. Thebook herelying on thetable before
me, and the book in the next room of which |
think and which | mean to get, areboth in the
same sense given realitiesfor me, realities
which | acknowledge and of which | take account.

19
|f you agreethat the per ceptual object
Isnot an idea within me, but that percept and
thing, asindistinguishably one, arereally experienced

_there , outside , you ought not to believe
that the merely thought-of object ishid away

inside of thethinking subject. The object of
which | think, and of whose existence |l take
cognizance without letting it now work upon

my senses, occupiesitsdefinite placein the
outer world as much asdoesthe object which |

directly see."

Get any book for freeon:  www.Abika.com

17



ESSAYSIN RADICAL EMPIRICISM 18

"What istrue of the hereand thethere, is
also true of the now and thethen. | know of
thething which is present and perceived, but |
know also of the thing which yesterday was
but isno more, and which | only remember.
Both can deter mine my present conduct, both
are partsof thereality of which | keep account.
It istruethat of much of the past | am uncertain,
just as| am uncertain of much of what
ispresent if it be but dimly perceived. But the
interval of timedoesnot in principle alter my
relation to the object, doesnot transform it
from an object known into a mental state....

20
Thethingsin theroom herewhich | survey,
and those in my distant home of which | think,
the things of thisminute and those of my long-
vanished boyhood, influence and decide me
alike, with areality which my experience of
them directly feels. They both make up my
real world, they makeit directly, they do not
havefirst to beintroduced to me and mediated
by ideaswhich now and herearise
within me.... Thisnot-me character
of my recollections and expectations does not
imply that the external objectsof which | am
awarein those experiences should necessarily
betherealsofor others. The objectsof dreamers
and hallucinated persons arewholly without
general validity. But even werethey centaurs
and golden mountains, they still would
be'off there' in fairy land, and not 'inside' of
ourselves." (1)
Thiscertainly istheimmediate, primary,

Get any book for freeon:  www.Abika.com



ESSAYSIN RADICAL EMPIRICISM

naif, or practical way of taking our thought-of
world. Werethereno perceptual world to
serveasits'reductive,' in Taine'ssense, by

1 Mungerberg: _Grundzuge der Psychologie , vol. I, p. 48.

21
being 'stronger' and mor e genuinely 'outer’
(so that the whole mer ely thought-of world
seemsweak and inner in comparison), our
world of thought would be the only world, and
would enjoy completereality in our belief.
Thisactually happensin our dreams, and in
our day-dreams so long as per cepts do not
interrupt them.

And yet, just asthe seen room (to go back to
our lateexample) is_also afield of consciousness,
so the conceived or recollected room is
_also _a state of mind; and the doubling-up of the
experience hasin both cases smilar grounds.
The room thought-of, namely, has many
thought-of couplings with many thought -of
things. Some of these couplings areinconstant,
othersarestable. Inthereader'spersonal history
the room occupiesa single date-- he saw
it only once perhaps, ayear ago. Of thehouse's
history, on the other hand, it forms a per manent
ingredient. Some couplings havethe curious
stubbornness, to borrow Royce' sterm, of
fact; others show thefluidity of fancy -- we let
them come and go aswe please. Grouped with

22
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therest of itshouse, with the name of itstown,
of itsowner, builder, value, decor ative plan,
theroom maintains a definite foothold, to
which, if wetry toloosen it, it tendstoreturn
and toreassert itself with force.(1) With these
associates, in aword, it coheres, whileto other
houses, other towns, other owners, etc., it shows
no tendency to cohereat all. Thetwo collections,
first of its cohesive, and, second, of its
|loose associates, inevitably cometo be contrasted.
Wecall thefirst collection the system
of external realities, in the midst of which the
room, as'real,' exists, the other wecall the
stream of internal thinking, in which, asa
‘mental image,' it for a moment floats.(2) The
room thusagain gets counted twiceover. It
playstwo different roles, being Gedanke and
_Gedachtes , thethought-of-an-object, and the
object-thought-of, both in one; and all this
without paradox or mystery, just asthe same

1Cf.A.L.Hodder: The Adversaries of the Sceptic , pp.94-99.

2 For smplicity'ssakel confine my exposition to 'external'
reality. But thereisalsothe system of ideal reality in which the
room playsitspart. Relationsof comparison, of classification,

serial order, value, also are stubborn, assign a definite placeto the
room, unlike theincoherence of its placesin the mererhapsody of
our
successive thoughts.

23
material thing may be both low and high, or
small and great, or bad and good, because of its
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relationsto opposite parts of an environing
world.

As'subjective’ we say that the experience
represents; as'objective' it isrepresented.
What representsand what isrepresented ishere
numerically the same; but we must remember
that no dualism of being represented and representing
resdesintheexperience _per_se . In
itspure state, or when isolated, thereisno self-
gplitting of it into consciousness and what the
consciousnessis'of." Itssubjectivity and objectivity
arefunctional attributes soldly, , realized
only when the experienceis'take, i.e,
talked-of, twice, considered along with itstwo
differing contextsrespectively, by a new retrospective
experience, of which that whole past
complication now formsthe fresh content.
Theinstant field of the present isat all times
what | call the'pure experience. Itisonly
virtually or potentially either object or subject
asyet. For thetimebeng, it isplain, unqualified
actuality, or existence, asmple _that . Inthis

24
_naif_immediacy itisof course valid ; itis_there
we_act_upon it; and the doubling of it in retrospection
Iinto a state of mind and areality intended
thereby, isjust oneof theacts. The
‘state of mind,' first treated explicitly assuch
In retrospection, will stand corrected or confirmed,
and theretrospective experiencein its
turn will get asimilar treatment; but theimmediate
experiencein its passing is always
'truth,’(1) practical truth, _something_to act on , at
its own movement. If theworld werethen and
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thereto goout like a candle, it would remain
truth absolute and objective, for it would be
'thelast word,' would have no critic, and no
onewould ever opposethethought init tothe
reality intended.(2)
| think | may now claim to have made my

1 Note the ambiguity of thisterm, which istaken sometimes
obj ectively and sometimes subjectively.

2 Inthe Psychological Review for July [1904], Dr. R.B.Perry has
published a view of Consciousness which comes nearer to minethan
any
other with which | am acquainted. At present, Dr. Perry thinks,
every
field of experienceisso much 'fact.' 1t becomes'opinion' or
'thought’ only in retrospection, when a fresh experience, thinking
the
same object, altersand correctsit. But the corrective experience
becomesitsalf in turn corrected, and thusthe experience asawhole
IS
a processin which what is objective originally forever turns
subjective, turnsinto our apprehension of the object. | strongly
recommend Dr. Perry'sadmirablearticleto my readers.

25
thesisclear. Consciousness connotes a kind of
external relation, and does not denote a special
stuff or way of being. _The peculiarity of our_experiences,
_that_they not_only are,_but_are known,
_which_ther 'conscious quality is invoked to
_explain,_is better _explained by ther relations --
_these relations themselves being experiences -- to
_one_another .
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'V

Werel now to go on totreat of the knowing
of perceptual by conceptual experiences, it
would again proveto be an affair of external
relations. One experience would be the knower,
the other thereality known; and | could
perfectly well define, without the notion of
‘consciousness,’” what the knowing actually
and practically amountsto -- leading-towards,
namely, and terminating-in per cepts, through
aseries of transitional experienceswhich the
world supplies. But | will not treat of this,
space being insufficient.(1) | will rather consider

11 have given a partial account of thematter in _Mind_, val. X, p.
27,1885, and in the Psychological Review , val. |1, p. 105, 1895.
See
also C.A. Strong'sarticlein the
_Journal_of Philosophy, Psychology and_Scientific Methods , vol
I, p.

253, May 12, 1904. | hope myself very soon to recur to the matter.

26
afew objectionsthat are sureto be urged
against the entiretheory asit stands.

\Y
First of all, thiswill beasked: " If experience

has not 'conscious existence, if it be not
partly made of 'consciousness,' of what then
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iIsit made? Matter we know, and thought we
know, and conscious content we know, but
neutral and smple'pureexperience issomething
we know not at all. Say what_ it consists
of -- for it must consist of something -- or be
willing to giveit up!"
Tothischallengethereply iseasy. Although
for fluency'ssake |l myself spokeearly in this
article of a stuff of pureexperience, | have now
to say that thereisno _general _ stuff of which experience
at largeismade. Thereareasmany
stuffsasthereare'natures in thethings experienced.
If you ask what any one bit of pure
experienceis made of, theanswer isalwaysthe

27
same: "ltismadeof that_, of just what appears,

of space, of intensity, of flatness, brownness,

heaviness, or what not." Shadworth Hodgson's
analysis hereleaves nothing to bedesired.(1)

Experienceisonly a collective name

for all these sensible natures, and savefor time

and space (and, if you like, for 'being’) there
appear sno univer sal element of which all
things are made.

VI

The next objection ismoreformidable, in
fact it sounds quite crushing when one hears
it first.
"1f it be the self-same piece of pure experience,
taken twice over, that serves now asthought and now asthing" -- so
the
objection runs-- " how comesit that itsattributes
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should differ so fundamentally in the two takings.
Asthing, the experienceis extended; as
thought, it occupiesno space or place. As
thing, it isred, hard, heavy; but who ever heard

28
of ared, hard or heavy thought? Yet even
now you said that an experience is made of
just what appears, and what appearsisjust
such adjectives. How can the one experience
in itsthing-function be made of them, consist
of them, carry them asits own attributes, while
in itsthought-function it disownsthem and
attributesthem elsawhere. Thereisa salf-contradiction
here from which theradical dualism
of thought and thing isthe only truth that can
save us. Only if thethought isonekind of
being can the adjectivesexist in it 'intentionally'
(to usethe scholagic term); only if the
thingisanother kind, can they exist in it constituitively
and energetically. No ssimple subject
can take the same adjectives and at one
time be qualified by it, and at another timebe
merely 'of' it, as of something only meant or
known."
The solution insisted on by this objector, like
many other common-sense solutions, grows
theless satisfactory themoreoneturnsit in
one'smind. Tobegin with, are thought and
thing as heter ogeneous asis commonly said?

29
No one deniesthat they have some categories
in common. Their relationstotimeareidentical.
Both, moreover, may have parts (for
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psychologists n general treat thoughts as having
them); and both may be complex or smple.
Both are of kinds, can be compar ed, added and
subtracted and arranged in serial orders. All
sortsof adjectives qualify our thoughtswhich
appear incompatible with consciousness, being
assuch a barediaphaneity. For instance, they
arenatural and easy, or laborious. They are
beautiful, happy, intense, interesting, wise,
idiotic, focal, marginal, insipid, confused,
vague, precise, rational, causal, general, particular,
and many things besides. Moreover,
the chapterson 'Perception’ in the psychology-
books arefull of factsthat makefor the
essential homogeneity of thought with thing.
How, if 'subject' and 'object' were separated
'‘by thewhole diameter of being,' and had no
attributes and common, could it be so hard to
tell, in a presented and recognized material
object, what part comesin thought the sense-
organs and what part comes'out of one'sown

30
head'? Sensationsand apper ceptiveideasfuse
her e so intimately that you can no moretéell
wher e one begins and the other ends, than you
can tell, in those cunning circular panoramas
that havelately been exhibited, wherethereal
foreground and the painted canvasjoin together.(1)
Descartesfor thefirst time defined thought
asthe absolutely unextended, and later philosophers
have accepted the description as correct.
But what possible meaning hasit to say
that, when wethink of afoot-ruleor a square
yard, extension isnot attributable to our
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thought? Of every extended object the adequate
mental picture must have all the extension
of the object itself. Thedifference between
obj ective and subjective extension is
one of relation to a context solely. Inthemind
the various extents maintain no necessarily
stubborn order relatively to each other, while

1 Spencer'sproof of his'Transfigured Realism' (his doctrine that
thereisan absolutely non-mental reality) comesto mind asa
splendid
instance of the impossibility of establishing radical heter ogeneity
between thought and thing. All his painfully accumulated points of
differencerun gradually into their opposites, and ar e full of
exceptions.

31
in the physical world they bound each other
stably, and, added together, makethe great
enveloping Unit which we believein and call
real Space. As'outer,' they carry themselves
adversely, so to speak, to one another, exclude
one another and maintain their distances,
while, as'inner,' their order isloose, and they
form a_durcheinander__in which unity islost.(1)
But to arguefrom thisthat inner experienceis
absolutely inextensive seemsto melittle short
of absurd. Thetwo worldsdiffer, not by the
presence or absence of extension, but by the
relations of the extensonswhich in both
worlds exist.
Does not this case of extension now put us
on thetrack of truth in the case of other qualities?
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It does, and | am surprised that the facts
should not have been noticed long ago. Why,
for example, do wecall afirehot, and water

wet, and yet refuse to say that our mental
state, when it is'of' these objects, iseither wet
or hot? 'Intentionally," at any rate, and when

32
the mental stateisavivid image, hotnessand
wetnessarein it just asmuch asthey arein the
physical experience. Thereason isthis, that,
asthe general chaosof all our experiences gets
sifted, wefind that there are somefiresthat
will always burn sticksand alwayswarm our
bodies, and that there are some watersthat
will always put out fires;, whilethere are other
firesand watersthat will not act at all. The
general group of experiencesthat act_, that do
not only possesstheir naturesintrinsically, but
wear them adjectively and energetically, turning
them against one another, comesinevitably
to be contrasted with the group whose members,
having identically the same natures, fail
to manifest them in the'energetic' way.(1) |
make for myself now an experience of blazing
fire; | placeit near my body; but it does not
warm mein theleast. | lay a stick upon it, and
the stick either burnsor remainsgreen, as|
please. | call up water, and pour it on thefire,
and absolutely no difference ensues. | account

33
for all such factsby calling thiswholetrain
of experiencesunreal, a mental train. Mental
fireiswhat won't burn real sticks, mental water

Get any book for freeon:  www.Abika.com

28



ESSAYSIN RADICAL EMPIRICISM

iIswhat won't necessarily (though of course
it may) put out even a mental fire. Mental
knives may be sharp, but they won't cut real
wood. Mental trianglesare pointed, but their
pointswon't wound. With 'real' objects, on
the contrary, consequences always accr ue; and
thusthereal experiences get sifted from the
mental ones, the things from out thoughts of
them, fanciful or true, and precipitated together
asthe stable part of thewhole experience-
chaos, under the name of the physical
world. Of thisour perceptual experiencesare
the nucleus, they being theoriginally _strong
experiences. We add alot of conceptual experiences
to them, making thesestrong alsoin
imagination, and building out theremoter
partsof the physical world by their means,
and around this cor e of reality theworld
of laxly connected fancies and mer e rhapsodical
objectsfloatslike a bank of clouds.
In the clouds, all sortsof rulesareviolated

34
which in the corearekept. Extensionsthere
can beindefinitely located; motion there obeys
no Newton'slaws.

VIl

Thereisapeculiar classof experienceto
which, whether we take them as subjective or
asobjective, we _assign their several naturesas
attributes, becausein both contextsthey affect
their associates actively, though in neither
quiteas'strongly' or assharply asthings affect
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one another by their physical energies. |
refer hereto _appreciations , which form an ambiguous
spher e of being, belonging with emotion
on the one hand, and having objective 'value
on the other, yet seeming not quite inner nor
guite outer, asif a diremption had begun but
had not madeitself complete.
Experiences of painful objects, for example,
are usually also painful experiences; per ceptions
of loveliness, of ugliness, tend to pass
muster aslovely or asugly perceptions; intuitions
of themorally lofty arelofty intuitions.

35
Sometimesthe adjective wandersasif uncertain
wheretofix itself. Shall we speak of
seductivevisionsor of visions of seductive
things? Of healthy thoughtsor of thoughts
of healthy objects? Of good impulses, or of
impulsestowardsthe good? Of feelings of
anger, or of angry fedlings? Both in themind

and in the thing, these natures modify their

context, exclude certain associates and deter mine
others, havetheir matesand incompatibles.

Y et not as stubbornly asin the case of
physical qualities, for beauty and ugliness,
love and hatred, pleasant and painful can, in
certain complex experiences, coexist.
|f one wereto make an evolutionary construction
of how alot of originally chaotic pure
experience became gradually differentiated
into an orderly inner and outer world, the
whole theory would turn upon on€'s successin
explaining how or why the quality of an experience,
once active, could becomeless so, and,
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from being an energetic attributein some
cases, elsewherelapseinto the status of an

36
inert or merdy internal 'nature.’ Thiswould
bethe'evolution' of the psychical from the
bosom of the physical, in which the esthetic,
mor al and otherwise emotional experiences
would represent a halfway stage.

VIl

But alast cry of _non_possumus_ will probably
go up from many readers. " All very pretty as
a piece of ingenuity," they will say, " but our
consciousnessitsalf intuitively contradicts you.
We, for our part, know _that we are conscious.
We fed our thought, flowing asalifewithin us,
in absolute contrast with the objectswhich it
so unremittingly escorts. We can not befaithless
to thisimmediate intuition. Thedualism
isafundamental _datum_: Let no man join what
God has put asunder."
My reply to thisismy last word, and |

greatly grievethat to many it will sound materialistic.

| can not help that, however, for
|, too, have my intuitionsand | must obey
them. Let thecasebewhat it may in others, |
am as confident as| am of anything that, in

37
myself, the stream of thinking (which | recognize
emphatically asa phenomenon) isonly a
careless namefor what, when scrutinized, reveals
itself to consist chiefly of the stream of
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my breathing. The'l think' which Kant said
must be ableto accompany all my objects, is
the'l breath' which actually does accompany
them. Thereareother internal facts
besides breathing (intracephalic muscular adjustments,
etc., of which | havesaid aword in
my larger Psychology), and theseincreasethe
assets of 'consciousness,’ so far asthelatter is
subject toimmediate per ception; but breath,
which was ever theoriginal of 'spirit," breath
moving outwar ds, between the glottisand the
nostrils, is, | am persuaded, the essence out of
which philosopher s have constructed the entity
known to them as consciousness. _That__
_entity _is fictitious, while thoughts in_the concrete
_are fully real. But_thoughts in_the concrete are
_made of the same stuff as things are.
| wish | might believe mysdlf to have made

38
that plausiblein thisarticle. IN another article
| shall try to makethe general notion of a
world composed of pure experiences still more
clear.

39
I

A WORLD OF PURE EXPERIENCE

I T isdifficult not to noticea curiousunrest in
the philosophic atmospher e of the time, always
loosening of old landmarks, a softening of oppositions,
a mutual borrowing from one another reflecting
on the part of systems anciently closed,
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and an interest in new suggestions, however
vague, asif the one thing sure weretheinadequacy
of the extant school-solutions. The dissatisfaction
with these seemsduefor the most
part to afeeling that they aretoo abstract and
academic. Lifeisconfused and superabundant,
and what the younger generation appearsto
craveismore of thetemperament of lifein its
philosophy, even thought it wer e at some cost
of logical rigor and of formal purity. Transcendental

40
idealism isinclining to let theworld
wag incompr ehensibly, in spite of its Absolute
Subject and hisunity of purpose. Berkeleyan
idealism isabandoning the principle of parsimony
and dabbling in panpsychic speculations.
Empiricism flirtswith teleology; and,
strangest of all, natural realism, so long decently
buried, raisesits head abovetheturf,
and finds glad hands outstr etched from the
most unlikely quartersto help it toitsfeet
again. Weareall biased by our personal fedlings,
| know, and | am personally discontented
with extant solutions; so| seem toread the
signsof a great unsettlement, asif the upheaval
of morereal conceptions and mor e fruitful
methods wereimminent, asif a true landscape
might result, less clipped, straight-edged
and artificial.
|f philosophy bereally on the eve of any considerable
rearrangement, the time should be
propitiousfor any one who has suggestions of
hisown to bring forward. For many yearspast
my mind has bee growing into a certain type
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of Wetanschauung . Rightly or wrongly, | have
41
got tothe point wherel can hardly seethings
in any other pattern. | propose, therefore, to
describethe pattern asclearly as| can consistently
with great brevity, and to throw my
description into the bubbling vat of publicity
where, jostled by rivalsand torn by critics, it
will eventually either disappear from notice,
or elsg, if better luck befall it, quietly subside
to the profundities, and serve asa possible
ferment of new growths or a nucleus of new
crystallization.

|. RADICAL EMPIRICISM

| givethe name of 'radical empiricism' to
my Weltanschauung_. Empiricism isknown as
the opposite of rationalism. Rationalism tends
to emphasize univer sals and to make wholes
prior to partsin theorder of logicaswell asin
that of being. Empiricism, on the contrary,
laysthe explanatory stress upon the part, the
element, theindividual, and treatsthe whole
asa collection and the universal as an abstraction.
My description of things, accordingly,
startswith the parts and makes of the whole

42
abeing of thesecond order. Itisessentially
amosaic philosophy, a philosophy of plural
facts, likethat of Hume and his descendants,
who refer these facts neither to Substancesin
which they inhere nor to an Absolute Mind
that createsthem asitsobjects. But it differs
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from the Humian type of empiricism in one
particular which makes me add the epithet
radical.

To beradical, an empiricism must neither
admit into its constructions any element that
isnot directly experienced, nor exclude from

them any element that isdirectly experienced.

For such a philosophy, the relations that connect
_experiences must_themselves be experienced relations,
_and_any kind_of relation_experienced_must_
_be accounted as 'real' _as anything_else in_the
_system. Elements may indeed beredistributed,
theoriginal placing of things getting corrected,
but areal place must befound for every kind
of thing experienced, whether term or relation,
in thefinal philosophic arrangement.

Now, ordinary empiricism, in spite of the
fact that conjunctive and digunctivereations

43
present themselves as being fully co-ordinate
parts of experience, has always shown a tendency
to do away with the connections of
things, and to insist most on the digunctions.
Berkeley'snominalism, Hume's statement that
whatever thingswe distinguish are as'loose
and separate' asif they had 'no manner of connection.'
James Mill'sdenial that smilars have
anything 'really' in common, theresolution
of the causal tieinto habitual sequence, John
Mill's account of both physical thingsand
selves as composed of discontinuous possibilities,
and the general pulverization of all Experience
by association and the mind-dust
theory, are examples of what | mean.
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The natural result of such aworld-picture
has been the efforts of rationalism to correct
itsincoherencies by the addition of trans-
experiential agents of unification, substances,
intellectual categoriesand powers, or Selves,

44
whereas, if empiricism had only been radical
and taken everything that comeswithout disfavor,
conjunction aswell as separ ation, each
at itsface value, the resultswould have called
for no such artificial correction. _Radical _empiricism,
asl understand it, does full justice to
_conjunctive relations , without, however, treating
them asrationalism alwaystendsto treat
them, asbeing truein some supernal way, asif
the unity of thingsand their variety belonged
to different ordersof truth and vitality altogether.

II. CONJUNCTIVE RELATIONS

Relations ar e of different degrees of intimacy.
Merely to be'with' oneanother in a
univer se of discour seisthe most external relation
that terms can have, and seemstoinvolve
nothing whatever asto farther consequences.
Simultaneity and time-interval come next, and
then space-adjacency and distance. After
them, smilarity and difference, carrying the
possibility of many inferences. Then relations
of activity, tying termsinto seriesinvolving

45
change, tendency, resistance, and the causal
order generally. Finally, thereation experienced
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between termsthat form states of mind,
and areimmediately conscious of continuing
each other. Theorganization of the Self asa
system of memories, purposes, strivings, fulfilments
or disappointments, isincidental to
thismost intimate of all relations, theterms
of which seem in many cases actually to compenetrate
and suffuse each other'sbeing.
Philosophy has always turned on grammatical
particles. With, near, next, like, from,
towar ds, against, because, for, through, my --
these wor ds designate types of conjunctive
relation arranged in aroughly ascending order
of intimacy and inclusiveness. _A_priori, wecan
Imagine a univer se of withness but no nextness,
or one of nextness but no likeness, or of likeness
with no activity, or of activity with no purpose,
or of purposewith no ego. Thesewould
be univer ses, each with itsown grade of unity.
The univer se of human experienceis, by one or
another of itsparts, of each and all these grades.

46
Whether or not it possibly enjoys some still
mor e absolute grade of union does not appear
upon the surface.

Taken asit does appear, our universeistoa
lar ge extent chaotic. No one single type of connection
runsthrough all the experiencesthat
composeit. If wetake space-relations, they
fail to connect mindsinto any regular system.
Causes and pur poses obtain only among special
seriesof facts. The self-relation seems
extremely limited and does not link two different
selvestogether. Prima facie, if you should
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liken the univer se of absoluteidealism to an
aquarium, a crystal globein which goldfish
are swimming, you would haveto comparethe
empiricist univer seto something morelike one
of those dried human headswith which the
Dyaks of Borneo deck their lodges. The skull
formsa solid nucleus; but innumer able feathers,
leaves, strings, beads, and loose appendices
of every description float and dangle
from it, and, savethat they terminatein it, seem
to have nothing to do with oneanother. Even
so my experiences and your sfloat and dangle,

47
terminating, it istrue, in a nucleus of common
per ception, but for the most part out of sight
and irrelevant and unimaginableto one another.
Thisimperfect intimacy, thisbarerelation
of _withness) between some parts of the
sum total of experience and other parts, isthe
fact that ordinary empiricism over-emphasizes
against rationalism, the latter alwaystending
toignoreit unduly. Radical empiricism, on
the contrary, isfair to both the unity and the
disconnection. It findsno reason for treating
either asillusory. It allotsto each itsdefinite
sphereof description, and agreesthat there
appear to beactual forcesat work which tend,
astime goes on, to maketheunity greater.
The conjunctivereation that hasgiven
most troubleto philosophy is_the co-conscious
_transition_, soto call it, by which one experience
passes into another when both belongtothe
same self. My experiencesand your experiencesare
‘with' each other in various exter nal ways, but
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mine passinto mine, and yours passinto yours
in away in which yoursand mine never pass

48
into one another. Within each of our personal
histories, subject, object, interest and purpose
_are _continuous _or_may_ be continuous .(1) Personal
histories are processes of changein time, and
_the change itself is one of the things immediately
_experienced._ 'Change' in this case means continuous
as opposed to discontinuoustransition.

But continuoustransition isone sort of a
conjunctiverelation; and tobearadical empiricist
meansto hold fast to this conjunctive
relation of all others, for thisisthe strategic
point, the position through which, if a hole be
made, all the corruptions of dialecticsand all
the metaphysical fictions pour into our philosophy.
The holding fast to thisrelation means
taking it at itsface value, neither lessnor more;
and totakeit at itsface value meansfirst of all
totakeit just aswefed it, and not to confuse
ourselveswith abstract talk _about__it, involving
wordsthat drive usto invent secondary
conceptionsin order to neutralizether

1 The psychology books have of late described the facts here with
approximate adequacy. | may refer to the chapterson 'The Stream
of
Thought' and on the Self in my own _Principles of Psychology , as
well
asto S.H.Hodgson's Metaphysics of Experience ,val |.,ch. VII
and
VIII.
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49
suggestions and to make our actual experience
again seem rationally possible.
what | do feel smply when a later moment
of my experience succeeds an earlier oneisthat
though they are two moments, the transition
from theonetotheother is_continuous . Continuity
hereisadefinite sort of experience; just
asdefiniteasisthe _discontinuity-experience
which | find it impossibleto avoid when | seek
to makethetranstion from an experience of
my own to oneof yours. Inthislatter casel
haveto get on and off again, to passfrom a
thing lived to another thing only conceived,
and the break is positively experienced and
noted. Though thefunctionsexerted by my
experience and by yours may bethe same(.e.g.,
the same objects known and the same purposes
followed), yet the samenesshasin thiscaseto
be ascertained expresdy (and often with difficulty
and uncertainly) after the break hasbeen
felt; whereasin passing from one of my own
momentsto another the sameness of object and
interest isunbroken, and both the earlier and
thelater experience are of thingsdirectly lived.

50
Thereisnoother _nature , no other whatness
than this absence of break and this sense of
continuity in that most intimate of all conjunctive
relations, the passing of one experience
into another when the belong to the same salf.
And thiswhatnessisreal empirical 'content,’
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just asthe whatness of separation and discontinuity
isreal content in the contrasted case.
Practically to experience one's per sonal continuum
in thisliving way isto know theoriginals
of theideas of continuity and sameness, to
know what the words stand for concretely, to
own all that they can ever mean. But all experiences
have their conditions; and over-subtle
intellects, thinking about the facts here, and
asking how they are possible, have ended by
substituting a lot of static objects of conception
for thedirect perceptual experiences.
" Sameness,” they have said, " must be a stark
numerical identity; it can't run on from next to
next. Continuity can't mean mere absence of
gap; for if you say two thingsarein immediate
contact, at thecontact how can they be two?
If, on the other hand, you put areation of

51
transition between them, that itself isa third
thing, and needsto bereated or hitched toits
terms. An infinite seriesisinvolved,” and so
on. Theresult isthat from difficulty to difficulty,
the plain conjunctive experience has
been discredited by both schools, the empiricists
leaving things per manently digoined, and
therationalist remedying the looseness by their
Absolutesor Substances, or whatever other fictitious
agencies of union may have employed.
From all which artificiality we can
be saved by a couple of smple-reflections. firt,
that conjunctionsand separationsare, at all
events, co-ordinate phenomena which, if we
take experiences at their face value, must be
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accounted equally real; and second, that if we
insist on treating things asreally separate
when they ar e given as continuoudly joined,
invoking, when union isrequired, transcendental
principlesto over come the separ ateness
we have assumed, then we ought to stand
ready to perform the converseact. We ought
to invoke higher principlesof _dis union, also, to

52
make our merely experienced _dis junctionsmore
truly real. Failing thus, we ought to let the
originally given continuities stand on their own
bottom. We havenoright tobelopsided or to
blow capricioudy hot and cold.

I1l. THE COGNITIVE RELATION

Thefirst great pitfall from which such aradical
standing by experiencewill save usisan
artificial conception of the relations between
_knower_and_known_. Throughout the history of
philosophy the subject and its object have been
treated as absolutely discontinuous entities;
and thereupon the presence of the latter tothe
former, or the'apprehension' by the former of
thelatter, hasassumed a paradoxical character
which all sortsof theorieshad to beinvented
to overcome. Representativetheories
put amental 'representation,’ 'image,' or
‘content’ into the gap, asa sort of intermediary.
Common-sense theoriesleft the gap
untouched, declaring our mind ableto clear
it by a sdlf-transcending leap. Transcendentalist
theoriesleft it impossibleto traver se by
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finite knower s, and brought an Absolutein to
perform the saltatory act. All thewhile, in
thevery bosom of thefinite experience, every
conjunction required to makethereation intelligible
isgiven in full. Either the knower
and theknown are:

(1) The self-same piece of experiencetaken
twice over in different contexts; or they are
(2) two piecesof _actual _experience belonging
to the same subject, with definite tracts of
conjunctivetransitional experience between
them; or
(3) theknown isa _possible experience either
of that subject or another, to which the said
conjunctivetranstions_would_lead, if sufficiently
prolonged.

To discuss all thewaysin which one experience
may function asthe knower of ancther,
would beincompatible with thelimits
of thisessay.91) | havejust treated of type 1, the

1 For brevity'ssakel altogether omit mention of thetype
congtituted by knowledge of thetruth of general propostions. This
type has been thoroughly and, so far as| can see, satisfactorily,
elucidated in Dewey's _Studies in_Logical Theory . Such
propositions
arereducibletothe S-is-P form; and the 'terminus that verifiesand
fulfilsisthe SP in combination. Of cour se percepts may beinvolved
in
the mediating experiences, or in the 'satisfactoriness of theP in its
new position.

Get any book for freeon:  www.Abika.com



ESSAYSIN RADICAL EMPIRICISM

54
kind of knowledge called perception. Thisis
thetype of casein which the mind enjoysdirect
‘acquaintance’ with a present object. In
the other typesthe mind has'knowledge-
about' an object not immediately there. Of
type 2, the simplest sort of conceptual knowledge,
| have given some account in two
articles.(1) Type 3 can alwaysformally
and hypothetically bereduced to type 2, so
that a brief description of that type will put
the present reader sufficiently at my point
of view, and make him see what the actual
meanings of the mysterious cognitiverelation
may be.
Suppose meto be sitting herein my library

1 Thesearticlesand their doctrine, unnoticed apparently by any

one
else, have lately gained favor able comment from Professor Strong.
Dr.

Dickinson S. Miller hasindependently thought out the sameresults,
which Strong accor dingly dubsthe James-Miller theory of
cognition.
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at Cambridge, at ten minutes walk from
‘Memorial Hall,' and to be thinking truly of
thelatter object. My mind may have before
it only the name, or it may have a clear image,
or it may have a very dim image of the hall, but
such intrinsic differencesin theimage make no
differencein its cognitive function. Certain
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_extrinsic_ phenomena, special experiences of
conjunction, arewhat impart to theimage, be
it what it may, its knowing office.

For instance, if you ask mewhat hall | mean
by my image, and | call tell you nothing; or if |
fail to point or lead you towardsthe Harvard
Delta; or if, being led by you, | am uncertain
whether theHall | seebewhat | had in mind
or not; you would rightly deny that | had
‘meant’ that particular hall at all, even though
my mental image might to some degree have
resembled it. Theresemblancewould count in
that case as coincidental merely, for all sorts
of things of akind resemble one another in this
wor ld without being held for that reason to
take cognizance of one another.

On theother hand, if | can lead you tothe
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hall, and tell you of itshistory and present
uses, if in itspresencel fee my idea, however
imperfect it may have been, to haveled hither
and tobenow _terminated_; if the associates of
theimage and of thefelt hall run parallel, so
that each term of the one context corresponds
serially, as| walk, with an answering term of
the others; why then my soul was prophetic,
and my idea must be, and by common consent
would be, called cognizant of reality. That percept
waswhat | _meant_, for intoit my idea has
passed by conjunctive experiences of sameness
and fulfilled intention. Nowhereistherejar,
but every later moment continues and corroborates
an earlier one.
I n this continuing and corrobor ating, taken
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in no transcendental sense, but denoting definitely
felt trangitions, lies all that the knowing
_of a percept by an idea can_possibly contain_or
_signify . Wherever such transtionsarefdt, the
first experience _knows that last one. Wherethey
do not, or wher e even as possiblesthey can not,
inter vene, ther e can be no pretence of knowing.
In thislatter casethe extremeswill be connected,
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if connected at all, by inferior relations
-- barelikeness or succession, or by 'withness
alone. Knowledge of sensiblerealitiesthus
comesto lifeinside thetissue of experience. It
iIs_made ; and made by relationsthat unrall
themselvesin time. Whenever certain intermediaries
are given, such that, asthey develop
towardstheir terminus, thereisexperience
from point to point of one direction followed,
and finally of one processfulfilled, the result
isthat _their_starting-point_thereby becomes a
_knower_and_their_terminus _an_object meant_or
_known_. That isall that knowing (in the ssmple
case consider ed) can be known-as, that is
thewhole of its nature, put into experiential
terms. Whenever such isthe sequence of our
experienceswe may fredly say that we had the
terminal object 'in mind' from the outset, even
although _at_theoutset nothing wastherein us
but aflat piece of substantive experiencelike
any other, with no salf-transcendency about it,
and ny mystery save the mystery of coming
into existence and of being gradually followed
by other pieces of substantive experience, with
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conjunctively transitional experiences between.
That iswhat we mean_hereby theobject's
being'in mind." Of any deegper morereal way
of being in mind we have no positive conception,
and we have no right to discredit our
actual experience by talking of such a way
at all.
| know that many areader will rebel at this.
"Mereintermediaries,” hewill say, " even
though they befeelings of continuously growing
fulfilment, only _separate theknower from
the known, whereas what we havein knowledge
iIsa kind of immediate touch of the one by the
other, an 'apprehension’ in the etymological
sense of theword, aleaping of the chasm as by
lightning, an act by which two termsare smitten
into one, over the head of their distinctness.
All these dead inter mediaries of yours
areout of each other, and outside of their
termini ill."

But do not such dialectic difficultiesremind
us of the dog dropping his bone and snapping
at itsimagein thewater? If we knew any more
real kind of union _aliunde_, we might be entitled

59

to brand all our empirical unionsasasham.

But unions by continuoustransition arethe
only oneswe know of, whether in thismatter

of a knowledge-about that terminatesin an
acquaintance, whether in personal identity, in
logical predication through the copula'is,' or

elsawhere. If anywheretherewere more absolute
unionsrealized, they could only reveal
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themselvesto us by just such conjunctive
results. Thesearewhat theunionsare _worth_,
theseareall that we can_ever practically mean
by union, by continuity. Isit not timeto
repeat what L otze said of substances, that to
_act_like_oneisto_be one? Should we not say
herethat to be experienced as continuousisto
bereally continuous, in aworld where experience
and reality come to the samething? In
apicturegallery a painted hook will serveto
hang a painted chain by, a painted cable will
hold a painted ship. In aworld whereboth the
termsand ther distinctions are affairs of experience,
conjunctionsthat are experienced
must be at least asreal asanything else. They
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will be 'absolutely' real conjunctions, if we have
no transphenomenal Absolute ready, to derealize
the whole experienced world by, at a stroke.
If, on the other hand, we had such an Absolute,
not one of our opponents theories of knowledge
could remain standing any better than
ourscould; for thedistinctionsaswell asthe
conjunctions of experience would impartially
fall itsprey. Thewhole question of how 'one'
thing can know "another' would ceaseto bea
real oneat all in aworld where othernessitsalf
wasan illusion.(1)

So much for the essentials of the cognitive
relation, wherethe knowledge is conceptual in
type, or formsknowledge'about' an object. It
congistsin intermediary experiences (possible,

if not actual) of continuously developing progr ess,
and, finally, of fulfilment, when the sensible
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per cept, which isthe object, isreached.
The percept herenot only _verifies the concept,
provesitsfunction of knowing that percept to

1 Mr. Bradley, not professing to know hisabsolute aliunde
nevertheless der ealizes Experience by alleging it to be everywhere
infected with self-contradiction. Hisarguments seem almost purely
verbal, but thisisno placefor arguing that point out.
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betrue, but the percept'sexistence asthe
terminus of the chain of intermediaries _creates
thefunction. Whatever terminatesthat chain
was, because it now provesitself to be, what
the concept '‘had in mind.'
Thetowering importance for human life of
thiskind of knowing liesin thefact that an
experiencethat knows another can figureas
its_representative , not in any quasi-miraculous
‘epistemological’ sense, but in the definite
practical sense of being its_substitute in various
oper ations, sometimes physical and sometimes
mental, which lead ustoitsassociates and results.
By experimenting on our ideas of reality,
we may save our selvesthetrouble of experimenting
on thereal experienceswhich they
severally mean. Theideasform related systems,
corresponding point for point to the systems
which therealitiesform; and by letting an
ideal term call up itsassociates systematically,
we may be led to a terminus which the corresponding
real term would haveled toin case
we had operated on thereal world. And this
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bringsusto the general question of substitution.
62
V. SUBSTITUTION

In Taine'sbrilliant book on 'Intelligence,’
substitution wasfor thefirst timenamed as
a cardinal logical function, though of course
thefacts had always been familiar enough.
What, exactly, in a system of experiences, does
the 'substitution' of one of them for another
mean?

According to my view, experience asawhole
Isa processin time, whereby innumerable
particular termslapse and are super seded by
othersthat follow upon them by transtions
which, whether digunctive or conjunctivein
content, arethemselves experiences, and must
in general be accounted at least asreal as
thetermswhich they relate. What the nature
of the event called 'superseding' signifies, depends
altogether on the kind of transition
that obtains. Some experiences smply abolish
their predecessorswithout continuing them
in any way. Othersarefelt toincreaseor to
enlarge their meaning, to carry out their purpose,
or tobring usnearer tother goal. They
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'represent' them, and may fulfil their function
better than they fulfilled it themselves. But to
‘fulfil afunction' in aworld of pureexperience
can be conceived and defined in only one possible
way. IN such aworld transitions and
arrivals (or terminations) arethe only events
that happen, though they happen by so many
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sortsof path. Theonly experience that one experience
can performistolead into another
experience; and the only fulfilment we can
speak of isthereaching of a certain experienced
end. When one experience leadsto (or
can lead to) the same end asanother, they
agreein function. But thewhole system of
experiences asthey areimmediately given
presentsitself as a quasi-chaos through which
one can pass out of an initial term in many
directionsand yet end in the same ter minus,
moving from next to next by a great many
possible paths.

Either one of these paths might be a functional
substitute for another, and to follow one
rather than another might on occasion be
an advantageousthing todo. Asa matter of
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fact, and in a general way, the pathsthat
run through conceptual experiences, that is,
through 'thoughts or 'ideas that ‘know' the
thingsin which they ter minate, ar e highly advantageous
pathsto follow. Not only do they
yield inconceivably rapid transtions; but, owing
tothe'universal' character (1) which they
frequently possess, and to their capacity for
association with one another in great systems,
they outstrip thetardy consecutions of the
thingsthemselves, and sweep uson towards
our ultimatetermini in afar morelabor-saving
way than the following of trains of sensible
per ception ever could. Wonderful arethe new
cutsand the short-circuits which the thought-
paths make. M ost thought-paths, it istrue,
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are substitutesfor nothing actual; they end
outsdethereal world altogether, in wayward

fancies, utopias, fictionsor mistakes. But
wherethey do re-enter reality and terminate
therein, we substitute them always, and with

1 Of which all that need be said in thisessay isthat it also can be
concelved as functional, and defined in ter ms of transitions, or of the
possibility of such.
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these substitutes we passthe greater number
of our hours.
Thisiswhy | called our experiences, taken
together, a quasi-chaos. Thereisvastly
mor e discontinuity in the sum total of experiences
than we commonly suppose. The objective
nucleus of every man's experience, hisown
body, is, it istrue, a continuous per cept; and
equally continuous as a per cept (thought we
may beinattentivetoit) isthe material environment
of that body, changing by gradual
transition when the body moves. But the
distant partsof the physical world are at all
times absent from us, and form conceptual
objects merely, into the perceptual reality of
which our lifeinsertsitsalf at pointsdiscrete
and relatively rare. Round their several objective
nuclei, partly shared and common and
partly discrete, of thereal physical world, innumerable
thinkers, pursuing their several lines
of physically true cogitation, trace pathsthat
inter sect one another only at discontinuous
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perceptual points, and therest of thetimeare
quiteincongruent; and around all thenucle

66
of shared 'reality,' asaround the Dyak's head
of my late metaphor, floatsthe vast cloud of
experiencesthat arewholly subjective, that
ar e non-substitutional, that find not even an
eventual ending for themselvesin the per ceptual
world -- there mer e day-dreams and
joys and sufferings and wishes of theindividual
minds. Theseexist _with_oneanother, indeed,
and with the objective nuclei, but out
of them it isprobablethat to all eternity no
interrelated system of any kind will every be
made.

Thisnotion of the purey substitutional or
conceptual physical world brings usto the most
critical of all stepsin the development of
a philosophy of pure experience. The paradox
of self-transcendency in knowledge comes back
upon us here, but | think that our notions of
pure experience and of substitution, and our
radically empirical view of conjunctivetransitions,
are_Denkmittd_that will carry us safely
through the pass.
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V. WHAT OBJECTIVE REFERENCE IS

Whosoever feels his experienceto be something
subgtitutional even while he hasit, may
be said to have an experiencethat reaches
beyond itsdlf. From inside of its own entity it
says'more,” and postulatesreality existing elsewhere.
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For thetranscendentalist, who holds
knowingtoconsist in a_salto_mortale acrossan
‘epistemological chasm,' such an idea presents
no difficulty; but it seemsat first sght asif it
might beinconsistent with an empiricism like
our own. Havewe not explained that conceptual
knowledge is made such wholly by the
existence of thingsthat fall outside of the
knowing experienceitsalf -- by intermediary
experience and by a terminusthat fulfils?
Can theknowledge bethere before these elements
that constituteits being have come?

And, if knowledge be not there, how can objective
r efer ence occur ?

Thekey tothisdifficulty liesin the distinction
between knowing as verified and completed,
and the sameknowing asin transit
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and on itsway. Torecur totheMemorial
Hall examplelately used, it isonly when our
idea of the Hall has actually terminated in the
per cept that we know 'for certain' that from
the beginning it wastruly cognitive of _that_.
Until established by the end of the process, its
quality of knowing that, or indeed of knowing
anything, could still be doubted; and yet the
knowing really wasthere, astheresult now
shows. Wewere virtual _knowers of the Hall
long before we wer e certified to have been its
actual knowers, by the percept'sretroactive
validating power. Just so weare'mortal’ all
thetime, by reason of thevirtuality of the
inevitable event which will make us so when
it shall have come.
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Now theimmensely greater part of all our
knowing never getsbeyond thisvirtual stage.
It never iscompleted or nailed down. | speak
not merely of our ideas of imper ceptibleslike

ether-waves or dissociated 'ions,’ or of 'gects
like the contents of our neighbors minds; |

speak also of ideas which we might verify if we

would takethetrouble, but which we hold for
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true although unter minated per ceptually, because
nothing says'no' to us, and thereisno
contradicting truth in sight. _To_continue_thinking
_unchallenged _is, ninety-nine times out_of a
_hundred, our_practical_substitute for _knowing_in_
_the completed sense . Aseach experiencerunsby
cognitive transition into the next one, and we
nowherefed a collision with what we elsawhere
count astruth or fact, we commit ourselvesto
thecurrent asif theport weresure. Welive,
asit were, upon thefront edge of an advancing
wave-crest, and our sense of a determinate
direction in falling forward isall we cover of
thefutureof our path. Itisasif adifferential
guotient should be conscious and treat itself as
an adequate substitute for atraced-out curve.
Our experience, inter_alia , isof variations of
rate and of direction, and livesin these transitions
morethan in thejourney'send. Theexperiences
of tendency are sufficient to act upon
-- what mor e could we have done _at those
moments even if thelater verification comes
complete?
Thisiswhat, asaradical empiricist, | say to
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the chargethat the objectivereference which
isso flagrant a character of our experienceinvolves
achasm and amortal leap. A positively
conjunctivetranstion involves neither chasm
nor leap. Beingthevery original of what we
mean by continuity, it makesa continuum
wherever it appears. | know full well that such
brief words asthese will leave the hardened
transcendentalist unshaken. Conjunctive experiences
_Separate_ther terms, hewill till say: they
arethird thingsinterposed, that have themselves
to be conjoined by new links, and to invoke
them makes our troubleinfinitely wor se.
To'fed' our motion forward isimpossible.
Motion impliesterminus; and how can terminus
befelt beforewehavearrived? The barest
start and sally forwards, the barest tendency
to leave theinstant, involvesthe chasm and
theleap. Conjunctivetransitions arethe most
superficial of appearances, illusonsof our sensbility
which philosophical reflection pulverizes
at atouch. Conception isour only trustworthy
instrument, conception and the Absolute
working hand in hand. Conception disintegrates
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experience utterly, but itsdigunctions
are easily over come again when the Absolute
takesup thetask.
Such transcendentalists| must leave, provisionally
at least, in full possession of their
creed. | have no spacefor polemicsin this
article, so | shall amply formulatethe empiricist
doctrine as my hypothesis, leaving it to
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work or not work asit may.
Objectivereference, | say then, isan incident
of the fact that so much of our experience
comes as an insufficient and consists of
process and transition. Our fields of experience
have no mor e definite boundaries than have
our fieldsof view. Both arefringed forever by
a_more_that continuoudy develops, and that
continuously supersedesthem aslife proceeds.
Therédations, generally speaking, areasreal
hereasthetermsare, and the only complaint
of the transcendentalist'swith which | could
at all sympathize would be his chargethat, by
first making knowledge consist in external
relationsas| have done, and by then confessing
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that nine-tenths of thetimetheseare
not actually but only virtually there, | have
knocked the solid bottom out of thewhole

business, and palmed off a substitute of knowledge

for the genuinething. Only theadmission,
such acritic might say, that our ideasare
sdf-transcendent and 'true’ already, in advance
of the experiencesthat areto terminate
them, can bring solidity back to knowledge
in aworld likethis, in which transitions and
terminations are only by exception fulfilled.
This seemsto me an excellent place for
applying the pragmatic method. When a
dispute arises, that method consistsin auguring
what practical consequenceswould be
different if onesiderather than the other were
true. If nodifference can bethought of, the
disputeisaquarre over words. What then
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would the self-transcendency affirmed to exist
in advance of all experiential mediation or
terminations, be _known-as? What would it
practically result in for _us , wereit true?
It could only result in our orientation, in the
turning of our expectationsand practical tendencies

73
into theright path; and theright path
here, so long aswe and the object are not yet
faceto face (or can never get faceto face, asin
the case of gects), would bethe path that led
usinto the object's nearest neighbor hood.
Wheredirect acquaintanceislacking, 'knowledge
about' isthe next best thing, and an
acquaintance with what actually lies about the
object, and ismost closely related toit, puts
such knowledge within our gasp. Ether-waves
and your anger, for example, arethingsin
which my thoughtswill never _perceptually terminate,
but my concepts of them lead meto
their very brink, to the chromatic fringesand
to the hurtful words and deedswhich arether
really next effects.

Even if our ideasdid in themselvescarry the
postulated self-transcendency, it would still
remain truethat their putting usinto possession
of such effects _would_be the sole cash-
_value of the self-transcendency for us . And this
cash-value, it isneedlessto say, is_verbatim_et
_literatim_ what our empiricist account paysin.
On pragmatist principles, therefore, a dispute
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over self-transcendency isa purelogomachy.
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Call our concepts of gectivethings self-
transcendent or thereverse, it makesno difference,
so long aswe don't differ about the
nature of that exalted virtue'sfruits-- fruits
for us, of course, humanistic fruits. If an
Absolute wer e proved to exist for other reasons,
it might well appear that _his knowledgeis
terminated in innumer able caseswhereoursis
still incomplete. That, however, would bea
fact indifferent to our knowledge. Thelatter
would grow neither worse nor better, whether
we acknowledged such an Absolute or left him
out.

So thenotion of a knowledge still _in_transitu_
and on itsway joins hands here with that
notion of a'pure experience’ which | tried to
explain in my [essay] entitled ' Does Consciousness
Exis? Theinstant field of the
present isalways experienced in its'pur€e state.
plain unqualified actuality, asmple that , asyet
undifferentiated into thing and thought, and
only virtually classifiable as objectivefact or as
some one'sopinion about fact. Thisisastrue

75
when thefield isconceptual aswhen it is perceptual.
'‘Memorial Hall' is'there’ in my idea
asmuch aswhen | stand beforeit. | proceed to
act on itsaccount in either case. Only in the
later experiencethat supersedesthe present
oneisthis_naif immediacy retrospectively split
into two parts, a'consciousness and its'content,’
and the content corrected or confirmed.
While still pure, or present, any experience--
mine, for example, of what | writeabout in
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thesevery lines-- passesfor 'truth.' The
morrow may reduceit to 'opinion." Thetranscendentalist
in all hisparticular knowledgesis
asliableto thisreduction as| am: his Absolute
does not save him. Why, then, need hequarrel
with an account of knowing that merely leaves
it liable to thisinevitable condition? Why insist
that knowingisa static relation out of
timewhen it practically seems so much a function
of our activelife? For athingto bevalid,
saysLotze, isthe sameasto makeitself
valid. When the whole universe seemsonly
to be making itself valid and to be still incomplete
(elsewhy its ceaseless changing?) why, of
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all things, should knowing be exempt? Why
should it not be making itself valid like everything
else? That somepartsof it may be already
valid or verified beyond dispute, the
empirical philosopher, of course, like any one
else, may always hope.

VI. THE CONTERMINOUSNESS OF DIFFERENT MINDS

With transition and prospect thus enthroned
In pureexperience, it isimpossibleto subscribe
to theidealism of the English school.
Radical empiricism has, in fact, mor e affinities
with natural realism than with the views
of Berkeley or of Mill, and thiscan be easily
shown.
For the Berkeleyan school, ideas (the ver bal
equivalent of what | term experiences) ar e discontinuous.
The content of each iswholly immanent,
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and thereare no transitions with
which they are consubstantial and through
which their beings may unite. Your Memorial
Hall and mine, even when both ar e per cepts,
are wholly out of connection with each other.

77
Our livesarea congeriesof solipsisms, out of
which in strict logic only a God could compose
auniverse even of discourse. No dynamic
currentsrun between my objectsand your
objects. Never can our minds meet in the
_same .

Theincredibility of such a philosophy is
flagrant. Itis'cold, strained, and unnatural’
in a supremedegree; and it may be doubted
whether even Berkeley himself, who took it
soreligioudy, really believed, when walking
through the streets of London, that hisspirit

and the spirits of hisfellow wayfarers had
absolutely different townsin view.
Tomethedecisivereason in favor of our
minds meeting in _some_common objects at least
isthat, unless| makethat supposition, | have
no motivefor assuming that your mind exists
at all. Why do| postulate your mind? Because
| see your body acting in a certain way.

Its gestures, facial movements, words and conduct
generally, are'expressive,’ so | deem it
actuated asmy own is, by an inner lifelike
mine. Thisargument from analogy ismy _reason_,
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whether an instinctive belief runsbeforeit
or not. But what is'your body' herebut a
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percept in_my_field? Itisonly asanimating
_that_object, my object, that | have any occasion
tothink of you at all. If the body that you
actuate be not thevery body that | seethere,
but some duplicate body of your own with
which that hasnothing to do, we belong to
different universes, you and I, and for meto
gpeak of you isfolly. Myriadsof such universes
even now may coexidt, irrelevant to one
another; my concern issolely with the univer se
with which my own lifeis connected.

In that perceptual part of _my _universewhich
| call _your_body, your mind and my mind mest
and may be called conterminous. Your mind
actuatesthat body and mine seesit; my
thoughts passintoit asinto their harmonious
cognitive fulfilment; your emotions and volitions
passintoit ascausesinto their effects.

But that percept hangstogether with all our
other physical percepts. They are of one stuff
with it; and if it be our common possession,
they must be so likewise. For instance, your
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hand lays hold of one end of arope and my
hand lays hold of the other end. We pull

against each other. Can our two hands be
mutual objectsin thisexperience, and therope
not be mutual also? What istrue of theropeis

trueof any other percept. Your objectsare

over and over again thesameasmine. If |
ask you where some object of yoursis, our old
Memorial Hall, for example, you pointto_my

Memorial Hall with _your hand which | see . If
you alter an object in your world, put out a

Get any book for freeon:  www.Abika.com



ESSAYSIN RADICAL EMPIRICISM 63

candle, for example, when | am present, my
candle ipso facto goesout. Itisonly asaltering
my objectsthat | guessyou to exist. If your
objects do not coalesce with my objects, if they
be not identically where mine are, they must
be proved to be positively somewhere else.
But no other location can be assigned for them,
so their place must be what it seemsto be, the
same.(1)
Practically, then, our minds meet in aworld
of objectswhich they sharein common, which

1 Thenotionsthat our objectsareinside of our respective headsis
not serioudy defensible, so | passit by.
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would still bethere, if oneor several of the
mindswere destroyed. | can see no formal
obj ection to this supposition'sbeing literally
true. On theprincipleswhich | am defending,
a'mind' or 'personal consciousness isthe
namefor a series of experiencesrun together by
certain definite transtions, and an objective
reality isa seriesof similar experiencesknit by
different transitions. If one and the same experience
can figuretwice, oncein amental and
oncein aphysical context (as| havetried, in
my articleon 'Consciousness,' to show that it
can), one does not seewhy it might not figure
thrice, or four times, or any number of times,
by running into as many different mental contexts,
just asthe same point, lying at their
inter section, can be continued into many different
lines. Abolishing any number of contexts
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would not destroy the experience itself
or itsother contexts, any mor e than abolishing
some of the point'slinear continuations
would destroy the others, or destroy the point
itsalf.
| well know the subtle dialectic which insists
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that aterm taken in another relation must
needsbean intrinscally different term. The
crux isalwaysthe old Greek one, that the same
man can't betall in relation to one neighbor,
and short in relation to another, for that would
make him tall and short at once. In thisessay
| can not stop to refutethisdialectic, so | pass
on, leaving my flank for the time exposed.
But if my reader will only allow that the same
_now_' both ends hispast and begins hisfuture;
or that, when hebuysan acreof land from his
neighbor, it isthe same acrethat successively
figuresin thetwo estates; or that when | pay
him a dollar, the samedollar goesinto his
pocket that came out of mine; hewill alsoin
consistency haveto allow that the same obj ect
may conceivably play apart in, asbeing related
totherest of, any number of otherwise
entirely different minds. Thisisenough for
my present point: the common-sense notion of
minds sharing the same obj ect offersno special
logical or epistemological difficultiesof its
own; it standsor fallswith the general possibility

82

of thingsbeing in conjunctiverelation with
other thingsat all.
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In principle, then, let natural realism pass
for possible. Your mind and mine_may _terminate
In the same per cept, not merely against it,
asif it wereathird external thing, but by inserting
themselvesinto it and coalescing with
it, for such isthe sort of conjunctive union that
appear sto be experienced when a per ceptual
terminus'fulfils' Even so, two hawsers may
embrace the same pile, and yet neither one of
them touch any other part except that pile, of
what the other hawser isattached to.
It istherefore not a formal question, but

a question of empirical fact solely, whether

when you and | aresaid to know the 'same'
Memorial Hall, our mindsdoterminateat or in
anumerically identical percept. Obvioudy, as

a plain matter of fact, they do_not_. Apart from

color-blindness and such possibilities, we see
theHall in different per spectives. You may be
on onesideof it and | on another. The percept
of each of us, as he seesthe surface of the Hall,
iIsmoreover only hisprovisonal terminus. The
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next thing beyond my per cept isnot your
mind, but more per cepts of my own into which
my first percept develops, the interior of the
Hall, for instance, or theinner structureof its
bricksand mortar. If our mindswerein a
literal sense _con_terminous, neither could get
beyond the per cept which they had in common,
it would be an ultimate barrier between
them -- unlessindeed they flowed over it and
became 'co-conscious over a still larger part
of their content, which (thought-transference
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apart) isnot supposed to bethe case. In point
of fact the ultimate common barrier can always
be pushed, by both minds, farther than any
actual percept of either, until at last it resolves
itself into the mere notion of imper ceptibles
likeatomsor ether, so that, where we do terminate
in per cepts, our knowledge is only specioudy
completed, being, in theoretic strictness,
only avirtual knowledge of those remoter
obj ects which conception carries out.
|snatural realism, permissiblein logic, refuted
then by empirical fact? Do our minds
have no object in common after all?

84
Y et, they certainly have Space in common.
On pragmaitic principleswe are obliged to predicate
sameness wher ever we can predicate no
assignable point of difference. If two named
things have every quality and function indiscer nible,
and are at thesametimein the same
place, they must be written down as numerically
onething under two different names. But
thereisnotest discoverable, sofar as| know,
by which it can be shown that the place occupied
by your percept of Memorial Hall differs
from the place occupied by mine. The percepts
themselves may be shown to differ; but
If each of usbe asked to point out where his
percept is, we point to an identical spot. All
thereations, whether geometrical or causal, of
theHall originate or terminatein that spot
wherein our hands meet, and where each of us
beginsto work if hewishesto maketheHall
change beforetheother'seyes. Just soitis
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with our bodies. That body of yourswhich
you actuate and feel from within must bein
the same spot asthe body of yourswhich | see
or touch from without. 'There' for me means
85

wherel place my finger. If you do not fee my
finger'scontact to be'there’ in_my_sense, when

| placeit on your body, wherethen do you feel

it? Your inner actuations of your body meet
my finger there: itis_there that youresist its
push, or shrink back, or sweep thefinger aside
with your hand. Whatever farther knowledge
either of usmay acquire of thereal constitution
of the body which we thusfeel, you from
within and | from without, it isin that same
place that the newly conceived or perceived
constituents haveto belocated, and it is
_through_ that spacethat your and my mental
inter cour se with each other hasalwaysto be
carried on, by the mediation of impressions
which | convey thither, and of thereactions
thence which those impressons may provoke
from you.

In general terms, then, whatever differing
contents our minds may eventually fill a place
with, the placeitself isa numerically identical
content of the two minds, a piece of common

property in which, through which, and over
which they join. Thereceptacle of certain of
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our experiences being thus common, the experiences
themselves might some day become
common also. If that day ever did come, our
thoughtswould terminatein a complete empirical
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identity, therewould bean end, sofar as
_those experienceswent, to our discussions about
truth. No pointsof difference appearing, they
would haveto count asthe same.

VII. CONCLUSION

With thiswe havethe outlines of a philosophy
of pure experience beforeus. At the outset
of my essay, | called it a mosaic philosophy.

| n actual mosaicsthe pieces are held together

by their bedding, for which bedding of the Substances,

transcendental Egos, or Absolutes of
other philosophies may betaken to stand. In
radical empiricism thereisno bedding; it isas
if the pieces clung together by their edges, the
transitions experienced between them forming
their cement. Of course such a metaphor is
misleading, for in actual experiencethe more
substantive and the mor e transitive partsrun
into each other continuoudy, thereisin general

87
no separ ateness needing to be over come by an
external cement; and whatever separateness
iIsactually experienced isnot over come, it
stays and counts as separ atenessto the end.
But the metaphor servesto symbolizethe fact
that Experienceitself, taken at large, can grow
by itsedges. That one moment of it proliferates
into the next by transitionswhich,
whether conjunctive or digunctive, continue
the experiential tissue, can no, | contend, be
denied. Lifeisin thetranstionsasmuch asin
theterms connected; often, indeed, it seemsto
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be there more emphatically, asif our spurts
and salliesforward werethereal firing-line of
the battle, werelikethethin line of flame advancing
acrossthe dry autumnal field which
thefarmer proceedsto burn. Inthislinewe
live prospectively aswell asretrospectively.

It is'of' the past, inasmuch asit comes expressy
asthepast'scontinuation; it is'of' the
futurein sofar asthefuture, when it comes,
will have continued _it_.
Theserelations of continuous transition experienced
arewhat make our experiences cognitive.

88
In the simplest and completest cases
the experiences ar e cognitive of one another.
When one of them terminates a previous series
of them with a sense of fulfilment, it, we say,
iIswhat those other experiences'had in view.'
Theknowledge, in such a case, isverified; the
truth is'salted down.' Mainly, however, we
live on speculative investments, or on our prospects
only. But living on things_in_posse is
asgood asliving in the actual, so long as our
credit remainsgood. It isevident that for the
most part it isgood, and that the universe
seldom protestsour drafts.

In this sense we at every moment can continue
to believein an existing_beyond . Itis
only in special casesthat our confident rush
forward getsrebuked. Thebeyond must, of
cour se, alwaysin our philosophy beitsalf of an
experiential nature. If not a future experience
of our own or a present one of our neighbor, it
must beathinginitsafin Dr. Prince'sand

Get any book for freeon:  www.Abika.com

69



ESSAYSIN RADICAL EMPIRICISM 70

Professor Strong's sense of theterm -- that is,
it must bean experience for_itself whoserelation
to other thingswetrandateinto the action

89
of molecules, ether-waves, or whatever elsethe
physical symbols may be.(1) Thisopensthe
chapter of therelations of radical empiricism
to panspychism, into which | cannot enter
now.

The beyond can in any case exist smultaneously
-- for it can be experienced to have existed
simultaneoudy -- with the experience
that practically postulatesit by lookingin its
direction, or by turning or changingin the
direction of which it isthegoal. Pending that
actuality of union, in thevirtuality of which
the'truth,’ even now, of the postulation consists,
the beyond and itsknower are entities
split off from each other. Theworld isin sofar
forth a pluralism of which the unity isnot fully
experienced asyet. But, asfast asverifications
come, trains of experience, once separate, run
into one another; and that iswhy | said, earlier

1 Our mindsand these g ectiverealitieswould still have space (or
pseudo-space, as | believe Professor Strong callsthe medium of
inter action between 'thingsin-themsealves) in common. These

would

exist _where , and begintoact where , welocate the molecules,

etc.,
and _where we percelvethe sensible phenomena explained ther eby.
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in my article, that the unity of theworld ison
thewhole undergoing increase. Theuniverse
continually growsin quantity by new experiences
that graft themselves upon the older
mass; but these very new experiences often
help the massto a mor e consolidated form.
These arethe main features of a philosophy
of pureexperience. It hasinnumerable other
aspects and arouses innumerable questions,
but the points| have touched on seem enough
to make an entering wedge. I|n my own mind
such a philosophy har monizes best with aradical
pluralism, with novelty and indeter minism,
moralism and theism, and with the "humanism'
lately sprung upon us by the Oxford and
the Chicago schools.(1) | can not, however, be
surethat all thesedoctrinesareits necessary
and indispensable allies. It presents so many
points of difference, both from the common
sense and from theidealism that have made
our philosophic language, that it isalmost
11 have said something of thislatter alliancein an article entitled
‘Humanism and Truth," in Mind, October, 1904. [Reprinted in
_The Meaning_of Truth_, pp.51-101. Cf. also"humanism and
Truth Once
More," below, pp. 244-265.]

difficult to sateit asit istothink it out
clearly, and if it isever to grow into a respectable
system, it will haveto be built up by the
contributions of many co-operating minds. It
seemsto me, asl said at the outset of this essay,
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that many mindsare, in point of fact, now
turningin adirection that pointstowardsradical
empiricism. If they arecarried farther by
my words, and if then they add their stronger
voicesto my feebler one, the publication of
thisessay will have been worth while.

92
11

THE THING AND ITSRELATIONS(1)

EXPERIENCE in itsimmediacy seems perfectly
fluent. The active sense of living which
we all enjoy, beforereflection shattersour instinctive
world for us, issdf-luminous and suggests
no paradoxes. Itsdifficultiesare disappointments
and uncertainties. They arenot
intellectual contradictions.

When thereflective intellect getsat work,
however, it discover sincomprehensbilitiesin
theflowing process. Distinguishing its elements
and parts, it givesthem separate names,
and what it thusdigoinsit can not easily put
together. Pyrrhonism acceptstheirrationality
and revelsin itsdialectic elabor ation.

Other philosophiestry, some by ignoring,
some by resisting, and some by turning the
dialectic procedure against itself, negating its
first negations, to restore the fluent sense of

72

1 [Reprinted from _The Journal_of Philosophy, Psychology and

_Scientific Methods |, vol 11, No. 2, January 19, 1905. Reprinted

also
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asAppendix Ain _A_Pluralistic_Universe, pp. 347-369. The
authors
corrections have been adopted in the present text. ED.]

93
life again, and let redemption take the place of
innocence. The perfection with which any
philosophy may do thisisthe measure of its
human success and of itsimportancein philosophic
history. In[thelast essay], 'A World
of Pure Experience,' | tried my own hand
sketchily at the problem, resisting certain
first stepsof dialecticsby insistingin ageneral
way that theimmediately experienced conjunctive
relationsare asreal asanything else.
If my sketch isnot to appear to _naif , | must
come closer to details, and in the present essay
| proposeto do so.

'‘Pureexperience isthe namewhich | gave
to theimmediate flux of life which furnishes
the material to our later reflection with its
conceptual categories. Only new-born babes,
or men in semi-coma from sleep, drugs, illnesses,
or blows, may be assumed to have an
experiencepurein theliteral senseof a_that
which isnot yet any definite_what_, tho' ready
to be all sortsof whats; full both of oneness

94
and of manyness, but in respectsthat don't
appear ; changing throughout, yet so confusedly
that itsphasesinter penetrate and no
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points, either of distinction or of identity,
can be caught. Pureexperiencein thisstate

Isbut another namefor feeling or sensation.

But theflux of it no sooner comesthan it
tendstofill itsef with emphases, and these
salient parts become identified and fixed and
abstracted; so that experience now flowsasif
shot through with adjectives and nouns and
prepositions and conjunctions. Itspurity is
only arelative term, meaning to proportional
amount of unver balized sensation which
it still embodies.

Far back aswe go, the flux, both asawhole
and in its parts, isthat of things conjunct and
separated. Thegreat continua of time, space,

and the salf envelope everything, betwixt
them, and flow together without interfering.
Thethingsthat they envelop come as separ ate
In some ways and as continuousin others.
Some sensations coalesce with someideas, and
othersareirreconcilable. Qualitiescompenetrate

95
one space, or exclude each other from it.
They cling together persstently in groupsthat
move as units, or elsethey separate. Thelr
changes areabrupt or discontinuous; and their
kindsresembleor differ; and, asthey do so,
they fall into either even or irregular series,

In all thisthe continuities and the discontinuities
are absolutely co-ordinate matters of
immediate feeling. The conjunctionsareas
primordial elementsof 'fact' asarethedistinctions
and digunctions. In the sameact by
which | fedl that thispassing minuteisanew
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pulse of my life, | feel that the old life continues
into it, and the feeling of continuancein

no wisejarsupon the smultaneousfeeling of a

novelty. They, too, compenetrate har moniously.
Prepositions, copulas, and conjunctions,

'is," isn't,’ 'then,’ 'before," 'in,' 'on,' 'beside,’
'‘between,’ 'next,' 'like,' 'unlike,' 'as," 'but,’
flower out of the stream of pure experience, the
stream of concretesor the sensational stream,
as naturally as nouns and adjectives do, and
they mdlt into it again asfluidly when we
apply them to a new portion of the stream

96
I

If now we ask why we must thustrandate
experience from amoreconcreteor pureintoa
mor e intellectualized form, filling it with ever
mor e abounding conceptual distinctions, rationalism
and naturalism give different replies.
Therationalistic answer isthat thetheoretic
lifeisabsolute and itsinterestsimperative;
that to understand is smply the duty of man;
and that who questionsthis need must not be argued
with, for by thefact of arguing he gives away
his case.

The naturalist answer isthat the environment
killsaswell assustains us, and that the
tendency of raw experienceto extinguish the
experient himsdalf islessened just in the degree
in which the elementsin it that have a practical
bearing upon life are analyzed out of the
continuum and ver bally fixed and coupled together,
so that we may know what isin the
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wind for usand get ready to react in time.
Had pure experience, the naturalist says, been
always perfectly healthy, therewould never

97
have arisen the necessity of isolating or verbalizing
any of itsterms. We should just have
experienced inarticulately and unintellectually
enjoyed. Thisleaningon 'reaction’ in the
naturalist account impliesthat, whenever we
intellectualize arelatively pure experience, we
ought to do so for the sake of redescending
to the purer or more concretelevel again;
and that if an intellect stays aloft among its
abstract termsand generalized relations, and
doesnot reinsert itsalf with itsconclusionsinto
some particular point of theimmediate stream
of life, it failsto finish out itsfunction and
leavesits normal race unrun.

Most rationalists nowadays will agree that
naturalism gives atrue enough account of the
way in which our intellect arose at first, but
they will deny theselatter implications. The
case, they will say, resemblesthat of sexual
love. Originating in the animal need of getting
another generation born, this passion has developed
secondarily such imperious spiritual
needsthat, if you ask why another generation
ought tobeborn at all, theanswer is. 'Chiefly

o8
that love may goon.' Just so with our intellect:
it originated as a practical means of serving
life; but it hasdeveloped incidentally the
function of under standing absolute truth; and
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lifeitself now seemsto be given chiefly asa
means by which that function may be prosecuted.
But truth and the under standing of it
lie among the abstracts and universals, so the
intellect now carrieson itshigher business
wholly in thisregion, without any need of
redescending into pure experience again.
|f the contrasted tendencies which | thus
designate as naturalistic and rationalistic are
not recognized by thereader, perhaps an example
will make them more concrete. Mr.
Bradley, for instance, isan ultra-rationalist.
Headmitsthat our intelect isprimarily practical,
but saysthat, for philosophers,the practical
need issmply Truth. Truth, moreover,
must be assumed 'consistent.' |mmediate experience
hasto be broken into subjectsand
gualities, termsand relations, to be under stood
astruth at all. Yet when sobrokenitisless
consstent than ever. Taken raw, it isall undistinguished.

99
| ntellectualized, it isall distinction
without oneness. 'Such an arrangement
may work_, but the theoretic problem is
not solved." Thequestionis' _how_thediversity
can exist in harmony with the oneness.' To go
back to pure experienceisunavailing. '"Mere
feeling givesno answer to our riddle. Even if
your intuition isafact, it isnot an _understanding .
'It isamereexperience, and furnishes
no consistent view.' Theexperience offered as
factsor truths'l find that my intellect rgects
because they contradict themselves. They
offer acomplex of diversitiesconjoined in a
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way which it feelsisnot itsway and which it
can not repeat asitsown. ... For tobesatisfied,
my intellect must under stand, and it can
not under stand by taking a congeriesin the
lump'(1) So Mr. Bradley, in the soleinterests
of 'under standing' (as he conceivesthat function),
turns hisback on finite experience forever.
Truth must liein the opposite direction,
thedirection of the Absolute; and thiskind of
1[F.H.Bradley: Appearance and_Reality , second edition, pp.
152-153, 23, 118, 104, 108-109, 570.]
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rationalism and naturalism, or (as!| will now
call it) pragmatism, walk thenceforward upon
opposite paths. For the one, those intellectual
productsare most truth which, turning their
face towardsthe Absolute, come nearest to
symbolizing its ways of uniting the many and
theone. For theother, those aremost true
which most successfully dip back intothe
finite stream of feeling and grow most easily
confluent with some particular wave or wavelet.
Such confluence not only provestheintellectual
oper ation to have been true (asan
addition may 'prove' that a subtraction is
already rightly performed), but it constitutes,
according to pragmatism, all that we mean by
callingit true. Only in sofar asthey lead us,
successfully or unsuccessfully, back into sensible
experience again, are our abstracts and
universalstrueor false at all.(1)
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In Section VI of [thelast essay], | adopted
1 Compare Professor MacL ennan's admirable
_Auseinandersetzung
with Mr. Bradley, in
_The Journal_of Philosophy, Psychology and
_Scientific_ Methods , vol. I, [1904], pp. 403 ff., especially pp.
405-407.
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in a general way the common-sense belief that
one and the sameworld is cognized by our
different minds; but | left undiscussed the
dialectical argumentswhich maintain that
thisislogically absurd. Theusual reason
given for itsbeing absurd isthat it assumes
one object (to wit, theworld) to stand in two
relations at once; to my mind, namely, and
again toyours;, whereasatermtakenin a
second relation can not logically bethe same
term which it wasat first.
| have heard thisreason urged so oftenin
discussing with absolutists, and it would destroy
my radical empiricism so utterly, if it
werevalid, that | am bound to giveit an attentive
ear, and serioudy to search itsstrength.
For instance, let the matter in dispute be
term M, asserted to be on the one hand related
toL, and on theother to N; and let thetwo
cases of relation be symbolized by L-M and
M-N respectively. When, now, | assume
that the experience may immediately come
and be given in the shape L-M-N, with
no trace of doubling or internal fisson in the
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M, | am told that thisisall a popular delusion;
that L-M-N logically meanstwo different
experiences, L-M and M-N, namély;
and that although the Absolute may, and indeed
must, from its superior point of view,
read itsown kind of unity into M'stwo editions,
yet aselementsin finite experiencethe
two M'slieirretrievably asunder, and the
wor ld between them isbroken and unbridged.
In arguing thisdialectic thes's, one must
avoid dlipping from thelogical into the physical
point of view. It would be easy, in taking
a concrete exampleto fix one'sideas by, to
choose onein which the letter M should stand
for a collective noun of some sort, which noun,
being related to L by one of itspartsand to
N by another, would inwardly be two things
when it stood outwardly in both relations.
Thus, one might say: 'David Hume, who
weighed so many stone by his body, influences
posterity by hisdoctrine' Thebody and the
doctrine are two things, between which our
finite minds can discover no real sameness,
though the same never coversboth of them.

103
And then, one might continue: 'Only an Absolute
Is capable of uniting such a non-identity.'
Wemusgt, | say, avoid thissort of example, for
thedialecticinsight, if true at all, must apply
totermsand relationsuniversally. It must be
true of abstract unitsaswell as of nouns collective;
and if we proveit by concrete examples

Get any book for freeon:  www.Abika.com

80



ESSAYSIN RADICAL EMPIRICISM 81

we must take the ssimplest, so asto avoid
irrelevant material suggestions.

Taken thusin all its generality, the absolutist
contention seemsto use asits major
premise Hume'snotion 'that all our distinct
per ceptions ar e distinct existences, and that
the mind never perceivesany real connexion
among distinct existences.'(1) Undoubtedly,
sincewe use two phrasesin talking first about
'‘M'srelation to L' and then about '"M'srelation
toN," we must be having, or must have
had, two distinct perceptions; -- and therest
would then seem to follow duly. But the starting-
point of the reasoning here seemsto bethe
fact of thetwo phrases ; and thissuggeststhat
1[Hume _Treatise of Human_ Nature , Appendix, Selby-Bigge's
edition, p. 636.]
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theargument may be merely verbal. Can it be
that thewhole dialectic consistsin attributing
to the experiencetalked-about a constitution
similar tothat of the language in which we describe
it? Must we assert the objective doubleness
of the M merely because we haveto name
It twice over when we nameitstwo relations?
Candidly, | can think of no other reason
than thisfor the dialectic conclusion; (1) for, if
wethink, not of our words, but of any smple
concrete matter which they may be held to
signify, the experience itself beliesthe paradox
asserted. Weuseindeed two separ ate concepts
in analyzing our object, but we know them all
thewhile to be but substitutional, and that the
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M inL-M and theM in M-N _mean_ (i.e,,
ar e capable of leading to and terminating in)
one self-same piece, M, of sensible experience.
This persistent identity of certain units (or
emphases, or points, or objects, or members--
call them what you will) of the experience-
continuum, isjust one of those conjunctive
1 Technically, it seems classable as a 'fallacy of composition.’
duality, predicable of thetwo wholes, L-M and M-N, is
forthwith predicated of one of their parts, M.
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featuresof it, on which | am obliged to insist
so emphatically.(1) For samenesses are parts of

experience' sindefeasible structure. When |
hear a bell-stroke and, aslifeflowson, its after
image diesaway, | still hark back toit as'that
same bell-stroke." When | seeathing M, with
L totheleft of it and N totheright of it, | see

it _as _oneM; and if you tell mel have had

to'take' it twice, | reply that if | 'took’ it a

thousand times| should still _see it asa unity.(2)
ltsunity isaboriginal, just asthe multiplicity
of my successivetakingsisaboriginal. It
comesunbroken as_that M, asa singular which
| encounter; they comebroken, as_those takings,
asmy plurality of operations. Theunity
and the separateness are strictly co-ordinate. |
do not easily fathom why my opponents should
find the separateness so much more easily under standable
that they must needsinfect the

whole of finite experience with it, and relegate

1 See above, pp. 42 ff.
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2| may perhapsrefer heretomy Principles of Psychology, val. I,
pp. 459 ff. It really seems'weird' to haveto argue (as| am for ced
now to do) for the notion that it isone sheet of paper (with itstwo
surfacesand all that lies between) which is both under my pen and

on
thetablewnhile| write-- the'claim' that it istwo sheets seems so
brazen. Yet | sometimes suspect the absolutists of sincerity!
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the unity (now taken asa bare postulate and
no longer asathing positively perceivable) to
theregion of the Absolute's mysteries. | do
not easlly fathom this, | say, for the said opponents
areabove mereverbal quibbling; yet all
that | can catch in their talk isthe substitution
of what istrueof certain wordsfor what is
true of what they signify. They stay with the
words, -- not returning to the stream of life
whence all the meaning of them came, and
which isalwaysready to reabsorb them.

1V

For aught thisargument proves, then, we
may continueto believe that one thing can be
known by many knowers. But the denial of
onething in many relationsis but one application
of a still profounder dialectic difficulty.
Man can't be good, said the sophist, for man is
~man_and good isgood; and Hegel(1) and Herbart
in their day, morerecently A. Spir,(2) and most
1 [For theauthor'scriticism of Hegel's view of relations, cf.
_Will to Believe , pp. 278-279, ED.]
2[Cf. A. Spir: _Denken_und_Wirklichket , part I, bk. I1l, ch. 1V
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(containing also account of Herbart). ED.]

107
recently and elabor ately of all, Mr. Bradley,
informsusthat aterm can logically only be
a punctiform unit, and that not one of the
conjunctive relations between things, which
experience seemstoyield, isrationally possible.
Of coursg, if true, this cuts off radical empiricism
without even a shilling. Radical empiricism
takes conjunctiverelations at their face
value, holding them to beasreal astheterms
united by them.(1) Theworld it representsasa
collection, some parts of which are conjunctively
and othersdigunctively related. Two
parts, themselves digoined, may nevertheless
hang together by intermediarieswith which
they are severally connected, and the whole
wor ld eventually may hang together similarly,
Inasmuch as_some_path of conjunctivetransition
by which to passfrom one of itsparts
to another may always be discernible. Such
determinately various hanging-together may
be called _concatenated union, to distinguish it
from the 'through-and-through' type of union,

1 [See above, pp. 42, 49.]
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‘each in all and all in each' (union of _total
_conflux_, asonemight call it), which monistic
systems hold to obtain when things aretaken
in their absolutereality. In aconcatenated
world a partial conflux often isexperienced.
Our conceptsand our sensations ar e confluent;
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successive states of the same ego, and feelings
of the same body are confluent. Wherethe
experienceisnot of conflux, it may be of
conter minousness (things with but onething
between); or of contiguousness (nothing between);
or of likeness; or of nearness; or of
simultaneousness; or of in-ness; or of on-ness;
or of for-ness; or of smplewith-ness; or even of
mer e and-ness, which last relation would make
of however digointed aworld otherwise, at any
ratefor that occasion a universe'of discourse.’
Now Mr. Bradley tellsusthat none of these
relations, aswe actually experience them, can
possibly bereal.(1) My next duty, accordingly,

1 Hereagain thereader must bewar e of dipping from logical into
phenomenal considerations. It may well bethat we attribute a
certain
relation falsely, because the circumstances of the case, being
complex,
have deceived us. At arailway station we may take our own train,
and not the onethat fillsour window, to be moving. We here put
motion in thewrong placein theworld, but in itsoriginal placethe
motion isa part of reality. What Mr. Bradley meansisnothing like
this, but rather that such thingsasmotion are nowherereal, and
that, even in their aboriginal and empirically incorrigible seats,
relations areimpossible of comprehension.
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must beto rescueradical empiricism from Mr.
Bradley. Fortunately, asit seemsto me, his
general contention, that the very notion of relation
iIsunthinkable clearly, has been successfully
met by many critics.(1)
It isa burden totheflesh, and an injustice
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both to readersand to the previouswriters, to

repeat good argumentsalready printed. So, in

noticing Mr. Bradley, | will confine mysdlf to
theinterests of radical empiricism solely.

V

Thefirst duty of radical empiricism, taking
given conjunctions at their face-value, isto
class some of them as moreintimate and some
asmoreexternal. When twotermsare_similar_,
their very naturesenter into therelation.
1 Particularly so by Andrew Seth Pringle-Pattison, in his
_Man_and
_the Cosmos ; by L.T. Hobhouse, in chapter XI1 (" The Validity of
Judgement") of his_Theory of Knowledge ; and by F.C.S.
Schiller, in his
_Humanism_, essay XI. Other fatal reviews (in my opinion) are
Hodder's,
in the Psychological Review , vol. | [1894], p. 307; Stout'sin the
_Proceedings of the Aristotelian_Society, 1901-2, p.1; and
MacL ennan’'s
in
[ The Journal_of Philosophy, Psychology and Scientific Methods

vol. |, 1964, p. 403].
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Being _what_ they are, no matter where or when,
thelikeness never can be denied, if asserted.

It continues predictable aslong astheterms
continue. Other relations, the_where and the
_when_, for example, seems adventitious. The

sheet of paper may be'off' or 'on' thetable,
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for example; and in either casethereation
involves only the outside of itsterms. Having
an outside, both of them, they contribute by it
totherelation. Itisexternal: theterm'sinner
natureisirrelevant toit. Any book, any table,
may fall intotherelation, whichiscreated pro_
_hac vice , not by their existence, but by their
causal situation. Itisjust because so many of
the conjunctions of experience seem so exter nal
that a philosophy of pure experience must tend
to pluralismin itsontology. Sofar asthings
have space-relations, for example, wearefree
to imaginethem with different originseven. If
they could get to _be , and get into space at all,
then they may have done so separately. Once
there, however, they are additives to one another,
and, with no prgudiceto ther natures,
all sorts of space-relations may supervene between

111
them. Thequestion of how things could
cometo be anyhow, iswholly different from
the question what their relations, oncethe
being accomplished, may consist in.

Mr. Bradley now affirmsthat such external
relations as the space-relations which we here
talk of must hold of entirely different subjects

from those of which the absence of such relations
might a moment previoudy have been
plausibly asserted. Not only isthe situation
different when the book ison thetable, but
the book itsef isdifferent asabook, from what
it waswhen it was off thetable.(1) Headmits
that " such external relations seem possible
and even existing. . . . That you do not alter
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what you compare or rearrange in space seems
to common sense quite obvious, and that on
1 Oncemore, don't dip from logical into physical situations. Of
cour s, if thetable be wet, it will moisten the book, or if it be
dight enough and the book be heavy enough, the book will break it
down.
But such collateral phenomena are not the point at issue. The point
IS
whether the successiverelations'on' and 'not-on' can rationally (not
physically) hold of the same constant terms, abstractly taken.
Professor A.E. Taylor dropsfrom logical into material
considerations
when heinstances color-contrast asa proof that A, 'as contra-
distinguished from B, isnot the samethingas mere A not in any
way
affected' (_Elements of Metaphysics , p. 145). Notethe
subgtitution,
for 'related’ of theword 'affected,” which begsthe whole question.
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theother sidethere areasobviousdifficulties
does not occur to common senseat all. And |
will begin by pointing out these difficulties. . . .
Thereisardation in theresult, and thisreation,
we hear, isto make no differencein its
terms. But, if so, to what doesit make a difference?
[ Does n't it make a difference to us on-
_lookers, at least? ] and what isthe meaning and
sense of qualifyingthetermsby it? [ Surely the
_meaning_is to tell the truth_about their_relative
_position_.1] If, in short, it isexternal totheterms,
how can it possibly betrue _of them? [ Is it the
_'intimacy' _suggested by the little word 'of,' here,
_which_| have understood, that is the root of Mr.
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_Bradley's trouble?] ... If thetermsfrom ther

inner nature do not enter into thereation,

then, so far asthey are concerned, they seem

related for noreason at all. . .. Thingsare spatially
related, first in one way, and then become
related in another way, and yet in no
way themselves are altered; for therelations,
itissaid, arebut external. But | reply that, if
1 But "isthereany sense," asksMr. Bradley, peevishly, on p. 579,
"and if so, what sensein truth that isonly outside and 'about’
things?" Surely such a question may beleft unanswered.
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so, | can not _understand_theleaving by the
termsof one set of relationsand their adoption
of another fresh set. Theprocessand its
result totheterms, if they contribute nothing
toit [ _Surey they contribute to it all there is_
_'of'_it! ] seemirrational throughout. [ _If ‘irrational’
_here means smply_'non-rational,’ or_non-_
_deducible from_the essence of either term _singly, it
_is no_reproach;_if it_means 'contradicting'_such_
_essence,_Mr._Bradley should show wherein_and
_how._ ] But, if they contribute anything, they
_must surely be affected internally. [ Why so,

_if they contribute only their surface? In such
_relations_as 'on,' 'a foot_away," 'between,' 'next,’
_etc.,_only surfaces are in_question. ] ... If the
terms contribute anything whatever, then the
termsareaffected [_inwardly altered? ] by the
arrangement. . .. That for working purposes
wetreat, and dowell to treat, somerelations
asexternal merely | do not deny, and that of
courseisnot thequestion at issuehere. That
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guestionis. .. whether intheend and in
principleamereexternal relation -_i.e., a relation
_which_can_change without_forcing_its terms_
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_to _change their_nature smultaneoudy ] ispossible
and forced on us by thefacts." (1)
Mr. Bradley next revertsto the antinomies
of space, which, according to him, proveit to
be unreal, although it appearsasso prolifica
medium of external relations; and he then concludes
that " Irrationality and exter nality can
not be thelast truth about things. Somewhere
theremust be areason why thisand that appear
together. And thisreason and reality
must residein the whole from which termsand
relations are abstractions, a wholein which
their internal connection must lie, and out of
which from the background appear thosefresh
resultswhich never could have come from
thepremises” And headdsthat " Wherethe
wholeisdifferent, thetermsthat qualify and
contributeto it must so far be different. . ..
They arealtered sofar only [ How far? farther
_than_externally, yet not_through_and_through? ]
but still they arealtered. ... | must ingst
that in each casethetermsare qualified by
their whole[ Qualified _how?--Do_their _external _
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_relations, situations,_dates, etc., changed as these
_are in_the new whole,_fail to qualify them 'far'
enough? ], and that in the second casethereisa
whole which differsboth logically and psychologically
from thefirst whole; and | urgethat
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in contributing to the change thetermsso far
arealtered.”
Not merely therelations, then, but theterms
arealtered: Und zwar 'sofar.' Butjust _how
far isthewhole problem; and 'thr ough-and-
through' would seem (in spiteof Mr. Bradley's
somewhat undecided utterances(1)) to bethe
11 say 'undecided,’ because, apart from the'so far," what sounds
terribly half-hearted, there are passagesin these very pagesin which
Mr. Bradley admitsthe pluralistic thesis. Read, for example, what
he
says, on p. 578, of a billiard ball keepingits'character' unchanged,
though, in itschange of place, its'existence' getsaltered; or what he
says, on p. 579, of the possibility that an abstract quality A, B, or C,
in athing, 'may throughout remain unchanged' although the thing
be
altered; or hisadmission that red-hairedness, both as analyzed out
of a man and when given with therest of him, theremay be'no
change' p. 580). Why does heimmediately add that for thepluralist
to plead the non-mutation of such abstractionswould be an
_ignoratio
_elenchi?_ Itisimpossibleto admit it to besuch. Theentire
_elenchus_and inquest isjust asto whether partswhich you can
abstract from their inner nature. If they can thusmould various
wholes
into new _gestalqualitaten_, then it follows that the same elements
are
logically able to exist in different wholes[whether physically able
would depend on additional hypotheses]; that partial changesare
thinkable, and thr ough-and-through change not a dialectic
necessity;
that monism isonly an hypothesis; and that an additively
constituted
universeisarationally respectable hypothesisalso. All theses of
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radical empiricism, in short, follow.

116
full Bradleyan answer. The'whole' which he
heretreatsasprimary and deter minative of
each part'smanner of ‘contributing,” smply
_must_, when it alters, alter initsentirety. There
_must_ betotal conflux of its parts, each into
and through each other. The 'must' appears
hereasa Machtspruch , asan ipse dixit_of Mr.
Bradley's absolutistically tempered 'under standing,’
for he candidly confessesthat how
theparts_do _differ asthey contribute to different
wholes, isunknown to him.(1)
Although | have every wish to comprehend
the authority by which Mr. Bradley's under standing
speaks, hiswor ds leave me wholly
unconverted. 'External relations stand with
their withersall unwrung, and remain, for
aught he provesto the contrary, not only
practically workable, but also perfectly inteligible
factorsof reality.

1 Op. cit., pp. 577-579.

117
VI

Mr. Bradley's under standing showsthe
most extraordinary power of percelving separations
and the most extraordinary impotence
in comprehending conjunctions. One would
naturally say 'neither or both,' but not so Mr.
Bradley. When a common man analyzes certain
_whats_from out the stream of experience, he
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understandsther distinctness _as thus isolated .
But thisdoes not prevent him from equally
well under standing their combination with
each other _as originally experienced in_the concrete |
or their confluence with new sensible experiences
in which they recur as'the same.!'
Returning into the stream of sensible presentation,
nouns and adjectives, and _thats and abstract
_whats , grow confluent again, and the
word 'is namesall these experiences of conjunction.
Mr. Bradley under standstheisolation
of the abstracts, but to understand the
combination isto him impossible.(1) " To understand
1 Sofar as| catch hisstate of mind, it issomewhat likethis:
'‘Book,' 'table,' 'on' -- how doesthe existence of these three abstract
elementsresult in _this book beinglivingly on _this table. Why is
n't thetable on thebook? Or why doesn't the'on' connect itself
with
another book, or something that isnot atable? Must n't something
in
each of thethree elementsalready deter minethetwo othersto _it_,
S0
that they do not settle elsewhere or float vaguely? Must n't the
_whole fact_be prefigured in_each part , and exist de jure_
beforeit
can exist de fact? But, if so, in what can thejural existence
consist, if not in a spiritual miniatur e of the wholefact's
constitution actuating every partial factor asits purpose? But isthis
anything but the old metaphysical fallacy of looking behind a fact
_in_esse for theground of thefact, and finding it in the shape of
the
very samefact in_posse?  Somewherewe must leave off with a
_constitution__behind which thereisnothing.
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acomplex AB," hesays," | must begin
with A or B. And beginning, say with A, if |
then merely find B, | have either lost A, or
| have got beside A, [ the word 'beside’_seems
_here vital, as meaning_a conjunction_'external’ _
_and_therefore unintéligible ] something else, and
in neither casehave |l understood.(1) For my
intellect can not smply unite a diversity, nor
hasit in itself any form or way of together ness,
and you gain nothing if, besde A and B,
you offer methelr conjunction in fact. For to
my intellect that isno morethan another external
element. And 'facts,' oncefor all, are
for my intellect not true unlessthey satisfy
it. ... Theintéllect hasin itsnatureno
principle of meretogetherness." (2)
1 Apply thisto the case of 'book-on-table'! W.J.
2 Op. cit., pp. 570, 572.
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Of course Mr. Bradley hasaright to define
'intellect’ asthe power by which we perceive
separ ations but not unions -- provided he
givedue noticeto thereader. But why then
claim that such a maimed and amputated
power must reign supremein philosophy, and
accuse on its behoof the whole empirical
world of irrationality? It istruethat he elsewhere
attributestotheintelect a_proprius
_motus_of trandition, but saysthat when he
looksfor these transtionsin thedetail of living
experience, he'isunableto verify such a
solution.'(1)
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Y et he never explainswhat theintellectual
transitionswould belikein case we had them.
He only definesthem negatively -- they are
not spatial, temporal, predicative, or causal;
or qualitatively or otherwise serial; or in any
way relational aswe naively tracerelations,
for relations _separate terms, and need themselves
to behooked on _ad_infinitum_. Thenearest
approach he makesto describing atruly
intellectual transition iswher e he speaks of

1 Op. cit., pp. 568, 569.
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A and B asbeing 'united, each from itsown
nature, in awholewhich isthe nature of both
alike.'(1) But this(which, pace Mr. Bradley,
seems exquisitely analogousto 'taking' a congeries
ina'lump,’ if not to 'swamping') suggests
nothing but that _conflux_ which pure
experience so abundantly offers, aswhen
‘space,' 'white' and 'sweet' are confluent in
a'lump of sugar,' or kinesthetic, dermal, and
optical sensations confluent in 'my hand.'(2)
All that | can verify in thetransitionswhich
Mr. Bradley'sintellect desideratesasits _proprius
_motus_isareminiscence of these and
other sensible conjunctions (especially space-
conjunctions), but a reminiscence so vague
that itsoriginalsarenot recognized. Bradley
in short repeatsthe fable of the dog, the bone,
and itsimagein thewater. With aworld of
particulars, given in loveliest union, in conjunction
definitely various, and varioudy definite,
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1 Op. cit., p. 570.

2 How meaninglessisthe contention that in such wholes (or in
‘book-on-table,' 'watch-in-pocket,’ etc) therelation isan additional
entity between theterms, needing itself to berelated again to
each!

Both Bradley (op. cit., pp. 32-33) and Royce (_ The World_and the
_Individual_, vol. I, p. 128) lovingly repeat this piece of profundity.
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the'how' of which you 'understand' as
soon asyou seethefact of them,(1) for thereis
no "how' except the constitution of the fact
asgiven; with all thisgiven him, I say, in pure
experience, he asksfor someineffable union in
the abstract instead, which, if hegained it,
would only be a duplicate of what he has alr eady
in hisfull possession. Surely he abuses
the privilege which society grantsto all us
philosophers, of being puzzle-headed.
Polemic writing likethisis odious; but with
absolutism in possession in so many quarters,
omission to defend my radical empiricism
against its best known champion would count
aseither superficiality or inability. | haveto
concludethat itsdialectic hasnot invalidated
in the least degree the usual conjunctions by
which the world, as experienced, hangs so variously
together. In particular it leaves an empirical
theory of knowledge(2) intact, and lets
us continue to believe with common sense that

122
oneobject _may_beknown, if we have any
ground for thinkingthat it _is_known, to many
knowers.
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In [the next essay] | shall return tothislast
supposition, which seemsto meto offer other
difficultiesmuch harder for a philosophy of
pureexperienceto deal with than any of
absolutism'sdialectic objections.

123
'V

HOW TWO MINDS CAN KNOW
ONE THING(1)

IN [the essay] entitled 'Does Consciousness
Exist?' | havetried to show that when we call
an experience'conscious,’ that does not mean
that it is suffused throughout with a peculiar
modality of being (‘psychic' being) as stained
glass may be suffused with light, but rather
that it standsin certain determinaterelations
to other portions of experience extraneousto
itself. Theseform one peculiar 'context' for
it; while, taken in another context of experiences,
weclassit asafact in the physical
world. This'pen,' for example, is, in thefirst
instance, a bald _that_, a datum, fact, phenomenon,
content, or whatever other neutral or
ambiguous name you may prefer to apply. |
called it in that articlea'pureexperience. To
get classed either asa physical pen or assome
one's percept of a pen, it must assumea _function_,
1 [Reprinted from _The Journal_of Philosophy, Psychology and
_Scientific_ Methods , val I, No. 7, March 30, 1905.]
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and that can only happen in amore complicated
world. Sofar asin that world itis
a stablefeature, holdsink, markspaper and
obeysthe guidance of a hand, it isa physical
pen. That iswhat we mean by being 'physical,’
Inapen. Sofar asit isinstable, on the
contrary, coming and going with the movements
of my eyes, altering with what | call my
fancy, continuous with subsequent experiences
of its'having been' (in the past tense), it isthe
percept of a pen in my mind. Those peculiarities
are what we mean by being 'conscious,’
in a pen.

In Section VI of another [essay](1) | tried to
show that thesame that_, the same numerically
identical pen of pure experience, can enter
simultaneoudly into many conscious contexts,
or, in other words, be an object for many different
minds. | admitted that | had not space
to treat of certain possible objectionsin that
article; but in [thelast essay] | took some of
the objectionsup. At theend of that [essay]
| said that a <till more formidable-sounding

1" A World of Pure Experience,” above, pp. 39-91.
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objections remained; so, to leave my pure-
experiencetheory in asstrong a state as possible,
| proposeto consider those objections now.

The objections| previoudy tried to dispose
of werepurely logical or dialectical. no one
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identical term, whether physical or psychical,
it had been said, could be the subject of two
relationsat once. Thisthesis| sought to prove
unfounded. The objectionsthat now confront
usarisefrom the nature supposed to inherein
psychic facts specifically. Whatever may be
the case with physical objects, a fact of consciousness,
it isalleged (and indeed very plausibly),
can not, without self-contradiction, be
treated asa portion of two different minds,
and for thefollowing reasons.

In the physical world we make with impunity
the assumption that one and the same
material object can figurein an indefinitely
large number of different processesat once.
When, for instance, a sheet of rubber ispulled
at itsfour corners, a unit of rubber in the middle
of the sheet isaffected by all four of the

126
pulls. It transmits them each, asif it pulled in
four different waysat onceitself. So, an air-
particleor an ether-particle'compounds the
different directions of movement imprinted on
it without obliterating their several individualities.
It deliver sthem distinct, on the contrary,
at asmany several 'receivers (ear, eyeor what
not) asmay be'tuned’ to that effect. The apparent
paradox of a distinctnesslike thissurviving
in themidst of compoundingisathing
which, | fancy, the analyses made by physicists
have by thistime sufficiently cleared up.
But if, on the strength of these analogies, one
should ask: "Why, if two or morelinescan run
through one and the same geometrical point,
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or if two or moredistinct processes of activity
can run through one and the same physical
thing so that it smultaneoudy playsarole
in each and every process, might not two or
mor e streams of personal consciousnessinclude
one and the same unit of experience so that it
would ssimultaneously be a part of the experience
of all thedifferent minds?' onewould be
checked by thinking of a certain peculiarity by

127
which phenomena of consciousness differ from
physical things.

While physical things, namely, are supposed
to be permanent and to havether 'states,’ a
fact of consciousness existsbut onceand is a
state. Its_esse is_sentiri_; itisonly sofar asit is
felt; and it isunambiguously and unequivocally
exactly what_isfelt Thehypothesisunder
consider ation would, however, obligeit to be
felt equivocally, felt now as part of my mind
and again at thesametime _not_asapart of my
mind, but of yours (for my mind is_not) yours),
and thiswould seem impossible without doubling
it into two distinct things, or, in other
wor ds, without reverting to the ordinary dualistic
philosophy of insulated minds each knowing
Its object representatively asa third thing,

-- and that would beto give up the pure-
experience scheme altogether.

Can we see, then, any way in which a unit of
pure experience might enter into and figurein
two diver se streams of consciousness without
turning itself into the two unitswhich, on our
hypothesis, it must not be?
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I

Thereisaway; and thefirst step towardsit
ISto see mor e precisaly how the unit entersinto
either one of the streams of consciousness
alone. Just what, from being 'pure,’ doesits
becoming 'conscious _once mean?

It means, first, that new experiences have
supervened; and, second, that they have
borne a certain assignablerelation to the unit
supposed. Continue, if you please, to speak of
thepureunit as'thepen.' Sofar asthepen's
successor sdo but repeat the pen or, being
different from it, are'energetically' (1) related
toit, and they will form a group of stably
existing physical things. Sofar, however, as
itssuccessor sdiffer from it in another well-
deter mined way, the pen will figurein ther
context, not as a physical, but asa mental fact.
It will become a passing 'percept,’ _my_ percept
of that pen. What now isthat decisive well-
determined way?

In the chapter on 'The Sdf,' inmy _Principles

1 [For an explanation of thisexpression, see above, p. 32]
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_of _Psychology , | explained the continuous identity
of each personal consciousness asaname
for the practical fact that new experiences(1)
come which look back on theold ones, find
them 'warm," and greet and appropriate them
as'mine." These operations mean, when analyzed
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empirically, several tolerably definite
things, viz..

1. That the new experience has past timefor

its'content,' and in that time a pen that 'was;
2. That 'warmth' was also about the pen,
in the sense of a group of feelings (‘interest'
aroused, 'attention' turned, 'eyes employed,
etc.) that were closely connected with it and
that now recur and evermorerecur with unbroken
vividness, though from the pen of now,
which may be only an image, all such vividness
may have gone;
3. That thesefedlings arethe nucleus of 'me’;

4. That whatever once was associated with
them was, at least for that one moment,
'min€e -- my implement if associated with

11 call them 'passing thoughts' in the book -- the passage in point
goes from pages 330 to 342 of val. I.
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hand-fedlings, my 'percept’ only, if only eye-
feelings and attention-feelings wer e involved.
Thepen, realized in thisretrospective way
as my percept, thusfiguresasa fact of 'conscious
life. But it doesso only so far as'appropriation’
has occurred; and appropriation
IS _part_of the content_of a later experience wholly
additional totheoriginally '‘pure pen. That
pen, virtually both objective and subjective, is
at itsown moment actually and intrinsically
neither. It hasto belooked back upon and
_used , inorder tobeclassed in either distinctive
way. But itsuse, so called, isin the hands of
the other experience, while _it_ stands, throughout
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the operation, passive and unchanged.

If thispass muster asan intelligible account
of how an experience originally pure can enter
INto one consciousness, the next question isas

to how it might conceivably enter into two.

Obvioudy no new kind of condition would
haveto be supplied. All that we should have
to postulate would be a second subsequent

131
experience, collateral and contemporary with
thefirst subsequent one, in which a similar act
of appropriation should occur. Thetwo acts
would interfere neither with one another nor
with the originally pure pen. It would deep
undisturbed in its own past, no matter how
many such successor swent through their several
appropriative acts. Each would know it
as'my' percept, each would classit asa 'conscious
fact.

Nor need their so classing it interferein the
least with their classing it at the sametimeas
aphysical pen. Sincetheclassingin both cases
dependsupon thetaking of it in one group or
another of associates, if the super seding experience
wer e of wide enough 'span’ it could think
the pen in both groups smultaneoudly, and yet
distinguish thetwo groups. It would then see
the whole situation confor mably to what, we
call 'therepresentative theory of cognition,’
and that iswhat we all spontaneoudly do. Asa
man philosophizing '‘popularly,’ | believethat
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what | see mysalf writing with isdouble-- |
think it in itsrelationsto physical nature, and

132
alsoin itsrelationsto my personal life; | see
that it isin my mind, but that it alsoisa
physical pen.
The paradox of the same experiencefiguring
In two consciousnesses seems thus no paradox
at all. Tobe'conscious meansnot simply to
be, but to bereported, known, to have awar eness
of one'sbeing added to that being; and
thisisjust what happenswhen the appropriative
experience supervenes. The pen-experience
initsoriginal immediacy isnot awar e of
itsdlf, it amply _is , and the second experienceis
required for what we call awarenessof it to
occur.(1) Thedifficulty of under standing what
happens hereis, therefore, not alogical difficulty:
thereisno contradiction involved. Itis
an ontological difficulty rather. Experiences
come on an enormous scale, and if wetake
1 Shadworth Hodgson haslaid great stresson thefact that the
minimum of consciousness demands two subfeelings of which the
second retrospectsthefirst. (Cf. the section 'Analysisof Minima' in
his_Philosophy_of Reflection_, val. |, p. 248; also the chapter
entitled "The Moment of Experience' in his
_Metaphysic_of Experience ,
vol. I, p. 34.) 'Weliveforward, but we understand backward' isa
phrase of Kierkegaard'swhich Hoffding quotes. [H. Hoffding: " A
Philosophical Confession,”
_Journal_of Philosophy, Psychology and_ Scientific Methods , vol.
I,
1905, p. 86.
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them all together, they comein a chaos of

incommensurablereationsthat we can not
straighten out. We haveto abstract different
groups of them, and handle these separately

if wearetotalk of them at all. But how the

experiencesever get themselves made ,or _why

their charactersand relationsarejust such

as appear, we can not begin to under stand..

Granting, however, that, by hook or crook,

they can_ get themselves made, and can appear
In the successionsthat | have so schematically
described, then we haveto confessthat even
although (as| began by quoting from the adversary)
‘afedingonlyisasitisfdt, thereis

still nothing absurd in the notion of itsbeing

felt in two different ways at once, asyours,
namely, and asmine. It is, indeed, ‘'min€e only

asit isfelt asmine, and 'yours only asit is

felt asyours. But it isfelt asneither by itsdf |
but only when '‘owned’ by our two several remembering
experiences, just asone undivided
estateisowned by several heirs.

134
1V

Oneword, now, beforel close, about the
corollaries of theview set forth. Sincethe
acquisition of conscious quality on the part of
an experience depends upon a context coming
toit, it followsthat the sum total of all experiences,
having no context, can not strictly be
called consciousat all. Itisa_that_, an Absolute,
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a'purée experience on an enor mous
scale, undifferentiated and undifferentiable
into thought and thing. Thisthe post-Kantian
Idealists have always practically acknowledged
by calling their doctrinean _|dentitats-
_philosophie . Thequestion of the Beseelung_ of
the All of things ought not, then, even to be
asked. No more ought the question of its_truth_
to beasked, for truth isareation insde of the
sum total, obtaining between thoughts and
something else, and thoughts, as we have seen,
can only be contextual things. In theserespects
the pure experiences of our philosophy
are, in themsealves considered, so many little
absolutes, the philosophy of pure experience
135
being only a more comminuted _|dentitatsphilosphie .(1)
Meanwhile, a pure experience can be postulated
with any amount whatever of span or
field. If it exert theretrospective and appropriative
function on any other piece of experience,
thelatter thereby entersintoitsown
conscious stream. And in thisoperation time
intervals make no essential difference. After
deeping, my retrospection isas perfect asit is
between two successive waking moments of my
time. Accordingly if, millions of yearslater, a
similarly retrospective experience should anyhow
cometo birth, my present thought would
form a genuine portion of itslong-span conscious
life. 'Form aportion,' | say, but not in
the sense that the two things could be entitatively
or substantively one-- they cannot,
for they arenumerically discrete facts -- but
only in thesensethat the functions _of my present
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thought, itsknowledge, its purpose, its
content and 'consciousness,' in short, being
inherited, would be continued practically

1[Cf. below, pp. 197, 202]

136
unchanged. Speculationslike Fechner's, of an
Earth-soul, of wider spans of consciousness
enveloping narrower onesthroughout the cosmos,
are, therefore, philosophically quitein
order, provided they distinguish the functional
from the entitative point of view, and do not
treat theminor consciousness under discussion
asakind of standing material of which the
wider ones _consist_.(1)
1[Cf. A Pluralistic Universe , Lect. 1V, 'Concerning Fechner '
and
Lect. V, 'The Compounding of Consciousness.']

137
Vv

THE PLACE OF AFFECTIONAL
FACTSIN A WORLD OF PURE
EXPERIENCE(L)

COMMON sense and popular philosophy areas
dualistic asit ispossibleto be. Thoughts, we
all naturally think, are made of one kind of
substance, and things of another. Consciousness,
flowing inside usin the forms of conception
or judgement, or concentrating itself in
the shape of passion or emotion, can bedirectly
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felt asthe spiritual activity which it is, and
known in contrast with the space-filling, objective
‘content’ which it envelops and accompanies.
In opposition to thisdualistic
philosophy, | tried, in [thefirst essay] to show
that thoughts and things ar e absolutely homogeneous
astotheir material, and that their
opposition isonly one of relation and of function.
Thereisno thought-stuff different from
thing-stuff, | said; but the sameidentical piece
1 [Reprinted from _The Journal_of Philosophy, Psychology and
_Scientific Methods , val 11,, No. 11, May 25, 1905.]

138
of 'pureexperience (which wasthe namel
gavetothe materia prima _of everything) can
stand alternately for a'fact of consciousness
or for aphysical reality, according asit istaken
In one context or in another. For theright
under standing of what follows, | shall haveto
presuppose that the reader will haveread that
-essay].(1)

The commones objection which the doctrine
therelaid down runsup against isdrawn
from the existence of our 'affections." In our
pleasures and pains, our loves and fearsand
angers, in the beauty, comicality, importance
or preciousness of certain objects and situations,
we have, | am told by many critics, a
great realm of experienceintuitively recognized
as spiritual, made, and felt to be made,
of consciousness exclusively, and different in
natur e from the space-filling kind of being
which isenjoyed by physical objects. In
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Section VII, of [thefirst essay], | treated of
this class of experiencesinadequately,
1 1t will be still better if he shall have also read the [essay]
entitled 'A World of Pure Experience,' which follows[thefirst] and
developsitsideas fill farther.

139
because| had to bebrief. | now return to
the subject, because | believethat, so far from
invalidating my general thesis, these phenomena,
when properly analyzed, afford it powerful
support.

The central point of the pure-experience theory
isthat 'outer' and 'inner' are namesfor
two groupsinto which we sort experiences
accor ding to the way in which they act upon
their neighbors. Any one'content,' such as
_hard_, let ussay, can be assigned to either
group. Intheouter group it is'strong, it acts
‘energetically' and aggressively. Herewhatever
ishard interfereswith the spaceitsneighbors
occupy. It dentsthem; isimpenetrable
by them; and we call the hardnessthen a physical
hardness. Inthemind, on thecontrary,
the hard thingisnowherein particular, it
dentsnothing, it suffusesthrough its mental
neighbors, asit were, and interpenetrates
them. Taken in thisgroup we call both it and
them 'ideas or 'sensations’; and the basis of
the two groupsrespectively isthe different
type of interrelation, the mutual impenetrability,

140
on the one hand, and the lack of physical
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interference and interaction, on the other.
That what in itself isone and the same
entity should be able to function thus differently
in different contextsisa natural consequence
of the extremely complex reticulations
in which our experiencescome. To her offspring
atigressistender, but cruel to every
other living thing -- both cruel and tender,
therefore, at once. A massin movement resists
every forcethat operates contrariwiseto its
own direction, but to forcesthat pursuethe
samedirection, or comein at right angles, it is
absolutely inert. It isthusboth energetic and
inert; and thesameistrue (if you vary the
associates properly) of every other piece of
experience. Itisonly towardscertain specific
groups of associates that the physical energies
aswe call them, of a content are put forth. In
another group it may be quiteinert.

It ispossibleto imagine a univer se of experiences
in which the only alter native between
neighbor swould be either physical interaction
or completeinertness. In such aworld the

141
mental or the physical _status) of any piece of
experience would be unequivocal. When active,
it would figurein the physical, and when
Inactive, in the mental group.

But the univer sewelivein ismore chaoctic
than this, and thereisroom in it for the hybrid
or ambiguous group of our affectional experiences,
of our emotions and appr eciative per ceptions.
In the paragraphsthat follow | shall
try to show:
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(1) That the popular notion that these experiences
areintuitively given as purely inner
factsishasty and erroneous, and
(2) That their ambiguity illustrates beautifully
my central thesisthat subjectivity and
objectivity are affairsnot of what an experience
isaboriginally made of, but of its classification.
Classfications depend on our temporary
purposes. For certain purposesit is
convenient to take thingsin one set of relations,
for other purposesin another set. Inthe
two casestheir contexts are apt to be different.
In the case of our affectional experienceswe
have no per manent and steadfast purposethat

142
obligesusto be consistent, sowefind it easy to
let them float ambiguoudly, sometimes classing
them with our feelings, sometimeswith
mor e physical realities, according to caprice
or to the convenience of the moment. Thus
would these experiences, so far from being
an obstacle to the pure experience philosophy,
serve as an excellent corroboration of its
truth.

First of all, then, it isa mistake to say, with
the objectorswhom | began by citing, that
anger, love and fear are affections purely of the
mind. That, toagreat extent at any rate, they
are simultaneoudy affections of the body is
proved by thewholeliterature of the James
L ange theory of emotion.(1) All our pains,
mor eover, arelocal, and we are alwaysfreeto
speak of them in objective aswell asin subjective
terms. We can say that we are awar e of

Get any book for freeon:  www.Abika.com

111



ESSAYSIN RADICAL EMPIRICISM 112

a painful place, filling a certain bignessin our
organism, or we can say that weareinwardly
in a'state’ of pain. All our adjectives of
1[Cf. _The Principles of Psychology , val.ll,ch. XXV; and" The
Physical Basisof Emotion,” The Psychological Review , val. I,
1894,
p. 516.]

worth are similarly ambiguous-- | instanced
some of the ambiguities[in thefirst essay].(1)
| sthe preciousness of a diamond a quality of
thegem? or isit afeelingin our mind? Practically
wetreat it asboth or aseither, according
to thetemporary direction of our thought.
'‘Beauty,’ says Professor Santayana, 'ispleasure
objectified'; and in Sections 10 and 11 of
hiswork, The Sense of Beauty , hetreatsina
masterly way of thisequivocal realm. The
various pleasureswereceive from an object
may count as'feelings when wetakethem
singly, but when they combinein atotal richness,
we call theresult the'beauty' of the
object, and treat it asan outer attributewhich
our mind perceives. Wediscover beauty just as
we discover the physical properties of things.
Training isneeded to make usexpert in either
line. Single sensations also may be ambiguous.
Shall we say an 'agreeable degree of heat,' or
an 'agreeablefeeling' occasioned by thedegree
of heat? Either will do; and language would
lose most of itsesthetic and rhetorical value

1 [See above, pp. 34, 35]
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wer e we forbidden to project words primarily
connoting our affections upon the objects by
which the affectionsarearoused. Theman
isreally hateful; the action really mean; the
situation really tragic -- all in themselves and
guiteapart from our opinion. We even go so
far astotalk of aweary road, a giddy height, a
jocund morning or a sullen sky; and theterm
'indefinite’ while usually applied only to our
appr ehensions, functions as a fundamental
physical qualification of thingsin Spencer's
'law of evolution,' and doubtless passeswith
most readersfor all right.
Psychologists, studying our perceptions of
movement, have unearthed experiencesin
which movement isfelt in general but not
ascribed correctly to the body that really
moves. Thusin optical vertigo, caused by
unconscious movements of our eyes, both we
and the external universe appear tobein a
whirl. When cloudsfloat by themoon, it isas
if both cloudsand moon and we our selves
shared in themotion. Intheextraordinary
case of amnesia of the Rev. Mr. Hanna, published

145
by Sidisand Goodhart in their important
work on _Multiple Personality , weread that
when the patient first recovered consciousness
and " noticed an attendant walk acrossthe
room, heidentified the movement with that of
hisown. Hedid not yet discriminate between
his own movements and those outside himself." (1)
Such experiences point to a primitive
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stage of perception in which discriminations
afterwar ds needful have not yet been made.
A piece of experience of a determinate sort
isthere, but thereat first asa 'pure' fact.
Motion originally smply _is ; only later isit
confined to thisthing or to that. Something
likethisistrue of every experience, however
complex, at the moment of itsactual presence.
L et thereader arrest himself in the act of reading
thisarticlenow. Now _thisisa pureexperience,
a phenomenon, or datum, amere _that_or
content of fact. 'Reading'_simply _is, is there ;
and whether therefor some one's consciousness,
or therefor physical nature, isa question
not yet put. At the moment, it istherefor

1 Page 102.

146
neither; later we shall probably judgeit to
have been therefor both.

With the affectional experienceswhich we
areconsdering, therelatively 'pure' condition
lasts. In practical life no urgent need has
yet arisen for deciding whether to treat them
asrigoroudy mental or asrigoroudy physical
facts. Sothey remain equivocal; and, asthe
world goes, their equivocality isone of their
great conveniences.

The shifting place of 'secondary qualities in
the history of philosophy(1) isanother excellent
proof of thefact that 'inner' and 'outer' are
not coefficients with which experiences cometo
us aboriginally samped, but arerather results
of a later classification performed by usfor
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particular needs. The common-sense stage of
thought is a perfectly definite practical halting-
place, the place where we our selves can
proceed to act unhesitatingly. On thisstage
of thought things act on each other aswell
ason us by means of their secondary qualities.
1 [Cf. Janet and Seailles:
_History of the Problems of Philosophy
trans. by Monahan, part I, ch. I11.]

Sound, as such, goesthrough the air
and can beintercepted. Theheat of thefire
passes over, assuch, into thewater which it
setsa-boiling. Itisthevery light of thearc-
lamp which displacesthe darkness of the midnight
street, etc. By engendering and trandocating
just these qualities, actively efficacious
asthey seem to be, we our selves succeed in
altering nature so asto suit us; and until more
purely intellectual, as distinguished from practical,
needs had arisen, no one ever thought
of calling these qualities subjective. When,
however, Galileo, Descartes, and othersfound
it best for philosophic purposesto class sound,
heat, and light along with pain and pleasure
as purey mental phenomena, they could do so
with impunity.(1)

Even the primary qualities are undergoing
the same fate. Hardness and softness ar e effects
on usof atomic interactions, and the
atomsthemselves are neither hard nor soft,
nor solid nor liquid. Sizeand shape are deemed

1 [Cf. Descartes. _Meditation_|1; Principles _of Philosophy
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part |, XLVIII.]

148
subjective by Kantians; timeitsdlf is subjective
accor ding to many philosophers;(1) and
even the activity and causal efficacy which
lingered in physicslong after secondary qualities
wer e banished are now treated asillusory
pr oj ections outwar ds of phenomena of our
own consciousness. Thereareno activitiesor
effectsin nature, for the most intellectual
contemporary school of physical speculation.
Nature exhibitsonly _changes , which habitually
coincide with one another so that their habits
aredescribablein smple'laws.'(2)
Thereisnooriginal spirituality or materiality
of being, intuitively discer ned, then; but
only atrandocation of experiencesfrom one
world to another; a grouping of them with
one set or another of associatesfor definitely
practical or intellectual ends.
| will say nothing here of the persistent
ambiguity of relations . They areundeniable
partsof pureexperience; yet, while common
sense and what | call radical empiricism stand
1[Cf. A.E. Taylor: _Elements of Metaphysics , bk. 111, ch.1V]
2 [Cf.K.Pearson: _Grammar_of Science , ch. Il ]
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for their being objective, both rationalism and
the usual empiricism claim that they are exclusively
the'work of themind' -- thefinite
mind or the absolute mind, asthe case may be.
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Turn now to those affective phenomena
which moredirectly concern us.

We soon learn to separate the waysin which
things appeal to our interestsand emotions
from the waysin which they act upon one
another. It doesnot _work toassumethat physical
objectsaregoing to act outwardly by
their sympathetic or antipathetic qualities.
Thebeauty of athing or itsvalueisno force
that can be plotted in a polygon of compositions,
nor doesits'use or 'significance affect in
the minutest degreeitsvicisstudesor destiny
at the hands of physical nature. Chemical
‘affinities are a purely verbal metaphor; and,
as| just said, even such things asforces, tensions,
and activities can at a pinch beregarded
as anthropomor phic projections. Sofar, then,
asthe physical world meansthe collection of
contentsthat determinein each other certain

150
regular changes, the whole collection of our
appreciative attributes hasto betreated as
falling outside of it. If we mean by physical
naturewhatever lies beyond the surface of our
bodies, these attributesareinert throughout
thewhole extent of physical nature.
Why then do men leave them as ambiguous
asthey do, and not classthem decisively as
purdy spiritual?

Thereason would seem to bethat, although
they areinert asregardstherest of physical
nature, they arenot inert asregardsthat part
of physical naturewhich our own skin covers.
It isthose very appr eciative attributes of
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things, their danger ousness, beauty, rarity,
utility, etc., that primarily appeal to our
attention. In our commercewith naturethese
attributesarewhat give _emphasis _to objects;
and for an object to be emphatic, whatever
spiritual fact it may mean, means also that it
producesimmediate bodily effects upon us,
alterations of tone and tension, of heart-beat
and breathing, of vascular and visceral action.
The'interesting' aspects of thinsarethus

151
not wholly inert physically, though they be
activeonly in these small corners of physical
naturewhich our bodiesoccupy. That,
however, is enough to save them from being
classed as absolutely non-obj ective.

The attempt, if any one should makeit, to
sort experienceinto two absolutely discrete
groups, with nothing but inertnessin one of
them and nothing but activitiesin the other,

would thusreceive one check. It would receive
another as soon aswe examined the more
distinctively mental group; for though in that
group it betruethat thingsdo not act on one
another by their physical propertiesdo not
dent each other or set fireto each other, they
yet act on each other in the most energetic
way by those very characterswhich are so
inert extracorporeally. Itisby theinterest
and importance that experiences havefor us,
by the emotionsthey excite, and the purposes
they subserve, by ther affectivevalues, in
short, that their consecution in our several
conscious streams, as 'thoughts of ours, is
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mainly ruled. Desreintroducesthem; interest

152
holdsthem; fitnessfixestheir order and connection.
| need only refer for thisaspect of
our mental life, to Wundt'sarticle'Ueber
psychische Causalitat,’ which beginsVolume
X. of his_Philosophische_Studien_.(1)

It thus appear sthat the ambiguous or amphibious
_status _which wefind our epithets of
value occupyingisthe most natural thingin
theworld. It would, however, bean unnatural
statusif the popular opinion which | cited
at theoutset werecorrect. If '‘physical’ and
‘mental’ meant two different kindsof intrinsic
nature, immediately, intuitively, and
infallibly discernible, and each fixed forever
in whatever bit of experienceit qualified,
one does not see how there could ever have
arisen any room for doubt or ambiguity.
But if, on the contrary, thesewordsare
wor ds of sorting, ambiqguity isnatural. For
then, assoon astherelationsof athingare
sufficiently variousit can be sorted varioudly.

1 It isenough for my present purposeif the appreciative characters
but seem_toact thus. Believersin an activity an_sich_, other
than
our mental experiences of activity, will find some farther reflections
on the subject in my addresson 'The Experience of Activity.! [The
next
essay. Cf. especially, p. 169. ED.]
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Takeamassof carrion, for example, and the
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‘disgustingness which for usisapart of the
experience. Thesun caressesit, and the
zephyr wooesit asif it werea bed of roses.
So the disgustingnessfailsto _operate within
therealm of sunsand breezes, -- it does not
function asa physical quality. But thecarrion
'‘turnsour stomach' by what seemsadirect
operation -- it _does_function physically, therefore,
in that limited part of physics. Wecan
treat it asphysical or asnon-physical according
aswetakeit in the narrower or in thewider
context, and conver sely, of course, we must
treat it asnon-mental or as mental.

Our body itself isthe palmary instance of
theambiguous. Sometimes| treat my body
purely asapart of outer nature. Sometimes,
again, | think of it as'mine,' | sort it with
the'me," and then certain local changesand
determinationsin it passfor spiritual happenings.
Its breathing ismy 'thinking,' its sensorial
adjustmentsare my 'attention,’ its
Kinesthetic alterationsare my 'efforts," its
visceral perturbations are my 'emotions.’

154
The obstinate controver siesthat have arisen
over such statementsasthese (which sound so
paradoxical, and which can yet be made so
serioudy) prove how hard it isto decide by
bar e introspection what it isin experiences
that shall makethem either spiritual or
material. It surely can benothingintrinsicin
theindividual experience. Itisther way of
behaving towar ds each other, their system of
relations, their functions; and all thesethings
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vary with the context in which wefind it
opportuneto consider them.
| think | may conclude, then (and | hope
that my readersare now ready to conclude
with me), that the pretended spirituality of
our emotionsand of our attributesof value,
so far from proving an objection to the philosophy
of pure experience, does, when rightly
discussed and accounted for, serve as one of
its best corroborations.

155
VI

THE EXPERIENCE OF ACTIVITY (1)

BRETHREN OF THE PSYCHOLOGICAL ASSOCIATION:

IN casting about mefor a subject for your
President thisyear to talk about it has seemed
to methat our experiences of activity would
form a good one; not only because thetopic
IS so naturally interesting, and becauseit has
lately led to a good deal of rather inconclusive
discussion, but because | myself am growing
more and moreinterested in a certain systematic
way of handling questions, and want to get
othersinterested also, and thisquestion strikes
me asonein which, although | am painfully
awar e of my inability to communicate new
discoveriesor to reach definitive conclusions,
| yet can show, in arather definite manner,
how the method works.
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1 President's Address before the American Psychological
Association,

Philadelphia M eeting, December, 1904. [Reprinted from _The
_Psychological Review , val. XI1, No. 1, Jan., 1905. Alsoreprinted
with some omissions, as Appendix B, A_Pluralistic_Univer se, pp.
370-394. Pp. 166-167 have also been reprinted in
_Some Problems of Philosophy , p. 212. The present essay is
referred to
in_lbid. , p. 219, note. Theauthor's corrections have been adopted
for the present text. ED.]
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Theway of handling things| speak of, is, as
you already will have suspected, that known
sometimes asthe pragmatic method, sometimes
as humanism, sometimes as Deweyism,
and in France, by some of the disciples of
Ber gson, asthe Philosophie nouvelle. Professor
Woodbridge's _Journal_of Philosophy (1) seems
unintentionally to have become a sort of meeting
placefor those who follow these tendencies
in America. Thereisonly adim identity
among them; and the most that can be said at
present isthat some sort of gestation seemsto
bein the atmosphere, and that almost any day
aman with a geniusfor finding theright word
for thingsmay hit upon some unifying and
conciliating formulathat will make so much
vaguely smilar aspiration crystallizeinto
mor e definite form.
| myself have given the name of 'radical
empiricism' to that version of the tendency in
guestion which | prefer; and | proposg, if you
will now let me, toillustrate what | mean by
radical empiricism, by applying it to activity
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1
[ The Journal _of Philosophy, Psychology and Scientific Methods
_
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as an example, hoping at the sametimeincidentally
to leave the general problem of activity
inadightly -- | fear very dightly -- more
manageable shape than before.

Mr. Bradley callsthe question of activity a
scandal to philosophy, and if oneturnstothe
current literature of the subject -- hisown
writingsincluded -- one easily gatherswhat
he means. The opponents cannot even under stand
oneanother. Mr. Bradley saysto Mr.

Ward: "I donot carewhat your oracleis,
and your preposter ous psychology may herebe
gospel if you pleasg; . . . but if therevelation
does contain a meaning, | will commit
myself tothis. ether theoracleisso confused
that itssignification isnot discoverable, or,
upon the other hand, if it can be pinned down
to any definite statement, then that statement
will befalse” (1) Mr. Ward in turn says
of Mr. Bradley: " | cannot even imaginethe
state of mind to which hisdescription applies.

... [1t] readslike an unintentional travesty
1 Appearance and_Reality , second edition. pp. 116-117. --
Obvioudly written _at  Ward, though Ward'snameisnot
mentioned
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of Her bartian psychology by one who has
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tried toimprove upon it without being at the
painsto master it." (1) Munsterbergexcludesa
view opposed to hisown by saying that with
any onewho holdsit a_Verstandigung_with
himis" grundsatzlich_ausgeschlosen "; and
Royce, in areview of _Stoud ,(2) haulshim over
the coalsat great length for defending 'efficacy’
in away which I, for one, never gathered
from reading him, and which | have
heard Stout himsdlf say was quiteforeign to
the intention of histext.

In these discussion distinct questionsare
habitually jumbled and different points of
view aretalked of _durcheinander .

(1) Thereisapsychological question: " Have
we per ceptions of activity? and if so, what are
they like, and when and where do we have

them?"

(2) Thereisametaphysical question: "Is
therea fact of activity? and if so, what idea
must we frameof it? What isit like? and what

1[_Mind_, vol. XIl, 1887, pp. 573-574.]

2 _Mind_, N.S, val. VI, [1897], p. 379.

159
doesit do, if it doesanything?' And finally
thereisalogical question:

(3) "Whencedowe know _activity? By our
own feelingsof it solely? or by some other
sour ce of information?" Throughout page
after page of theliterature one knows not
which of these questionsis before one; and
mer e description of the surface-show of experience
iIsproffered asif it implicitly answered
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every one of them. No one of the disputants,
mor eover, triesto show what pragmatic consequences
hisown view would carry, or what
assignable particular differencesin any on€e's
experienceit would makeif hisadversary's
wer e triumphant.

It ssemsto methat if radical empiricism be
good for anything, it ought, with its pragmatic
method and itsprinciple of pure experience,
to be ableto avoid such tangles, or at least
to smplify them somewhat. The pragmatic
method startsfrom the postulate that thereis
no difference of truth that doesn't makea
difference of fact somewhere; and it seeksto
determine the meaning of all differences of
160
opinion by making the discussion hinge as soon
as possible upon somepractical or particular
issue. Theprincipleof pureexperienceisalso
a methodological postulate. Nothing shall be admitted
asfact, it says, except what can be
experienced at some definite time by some experient;
and for every feature of fact ever so
experienced, a definite place must be found
somewherein thefinal system of reality. In
other words. Everything real must be experiencable
somewhere, and every kind of thing
experienced must be somewherereal.
Armed with theserules of method let us see
what face the problemsof activity present to us.
By the principle of pure experience, either
theword 'activity' must have no meaning at
all, or elsetheoriginal type and model of what
it means must liein some concr ete kind of
experiencethat can be definitely pointed out.
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Whatever ulterior judgements we may eventually
cometo makeregarding activity, that sort
of thing will be what the judgements ar e about.
Thefirst step to take, then, isto ask wherein
the stream of experience we seem to find what

161
we speak of asactivity. What weareto think
of theactivity thusfound will be alater
question.

Now it isobviousthat we aretempted to
affirm activity wherever we find anything
_going on_. Taken inthebroadest sense, any
apprehension of something _doing _, isan experience
of activity. Were our world describable
only by the wor ds'nothing happening,’
‘nothing changing,' 'nothing doing," we should
unquestionably call it an 'inactive’ world.
Bar e activity then, aswe may call it, means
the barefact of event or change. 'Changetaking
place' isa unique content of experience,
one of those 'conjunctive’ objectswhich radical
empiricism seeks so ear nestly to rehabilitate
and preserve. Thesenseof activity isthus
in the broadest and vaguest way synonymous
with thesense of 'life! We should feel our
own subjectivelifeat least, even in noticing
and proclaiming an otherwise inactive world.
Our own reaction on itsmonotony would be
the one thing experienced therein theform of
something coming to pass.

162
Thisseemsto bewhat certain writers have
in mind when they insist that for an experient
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tobeat all istobeactive. It seemsto justify,
or at any rateto explain, Mr. Ward's expression
that we _are only asweareactive,(1) for
we _are_only asexperients, and it rulesout Mr.
Bradley's contention that " thereisno original
experience of anything like activity." (2) What
we ought to say about activitiesthus elementary,
whosethey are, what they effect, or
whether indeed they effect anything at all --
these arelater questions, to be answered only
when thefield of experienceisenlarged.
Bareactivity would thus be predicable,
though there were no definite direction, no
actor, and noaim. Mererestless zigzag movement,
or awild ldeenflucht_, or Rhapsodie der
_Wharnehmungen , asKant would say,(2) would
1 Naturalism_and_Agnosticism_, val. |1, p.245. Onethinks
naturally
of the peripatetic _actus primus_and _actus secundus_here.
[" Actus
autemest _duplex_: primus_et secundus . Actusquidem
primus est
forma, et integritassal. Actusautem secundus est operatio."
Thomas
Aquinas. _Summa_Theologica , edition of Leo XI11, (1894), val. I,
p. 391. Cf.alsoBlanc: Dictionaire de Philosophie , under 'acte.’
ED.]
2[ Appearance and_Reality , second edition, p. 116.]
3[_Kritik_der_reinen_Vernunft, Werke , (1905), val. IV, p. 110
(trans. by Max Muller, second edition, p. 128).]

constitute and active as distinguished from an

inactive world.
But in thisactual world of ours, asit is
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given, apart at least of the activity comes
with definite direction; it comeswith desire
and a sense of goal; it comes complicated with
resistances which it over comes or succumbsto,
and with the effortswhich the feeling of resistance
so often provokes; and it isin complex
experiences like these that the notions of
distinct agents, and of passivity as opposed
to activity arise. Herealso the notion of
causal efficacy comesto birth. Perhapsthe
most elaborate work ever donein descriptive
psychology has been the analysis by various
recent writersof the more complex activity-
dgtuations.(1) Intheir descriptions, exquisitely
11 refer to such descriptivework asLadd's (_Psychology,
_Descriptive_and _Explanatory , part |, chap. V, part |1, chap. XI,
part
[11, chaps. XXV and XXVI); asSully's(_The Human_Mind_, part
V); as
Stout's (_Analytic_Psychology , book |, chap. vi, and book I1, chaps.
Ia
II,and I11); asBradley's(in hislong series of articleson Psychology
in_Mind)_; asTitchener's(_Outline_of Psychology_, part I, chap.
vi);
asShand's(_Mind_, N.S,, 111, 449; 1V, 450; VI, 289); asWard's
(_Mind_, XII, 67; 564); asLoveday's(_Mind_, N.S,, X, 455); as
Lipp's (Vom Fuhlen, Wollen Und Denken, 1902, chapslI, 1V, VI);
and as Bergson's (_Revue Philosophique , L111, 1) -- to mention
only
afew writingswhich | immediately recall.

subtle some of them,91) the activity appearsas

the gestaltqualitat_or the fundirte inhalt_(or as
whatever else you may pleaseto call the conjunctive
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form) which the content fallsinto
when we experienceit in the wayswhich the
describersset forth. Thosefactorsin those
relations are what we mean by activity-situations;
and to the possible enumeration and
accumulation of their circumstances and ingredients
therewould seem to be no natural
bound. Every hour of human life could contribute
tothepicturegallery; and thisisthe
only fault that one can find with such descriptive
industry -- whereisit going to stop?
Ought weto listen forever to verbal pictures
of what we have already in concreteform in
our own breasts?(2) They never take us off the
superficial plane. Weknew thefactsalready --
less spread out and separated, to be sure-- but
1 Their existence formsa curious commentary on Prof.
Munsterberg's
dogmathat will-attitudes are not describable. He himsdlf has
contributed in a superior way to their description, both in his
_Willenshandlung_, and in his_Grundzuge [ der_Psychologie |,
part 11,
chap. I X, section 7.
2 | ought myself to cry _peccavi_, having been a voluminous sinner
in
my own chapter on thewill. [ Principles of Psychology , vol. I,
chap.
XXVI ]

165
we knew them still. We alwaysfelt our own
activity, for example, as'the expansion of an
idea with which our Self isidentified, against
an obstacle'; (1) and thefollowing out of such a
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definition through a multitude of cases elabor ates
the obvious so asto belittle morethan an
exer cisein synonymic speech.
All the descriptions haveto trace familiar
outlines, and to usefamiliar terms. Theactivity
IS, for example, attributed either toa
physical or to a mental agent, and iseither
aimlessor directed. If directed it showstendency.
Thetendency may or may not beresisted.
If not, we call the activity immanent, as
when a body movesin empty space by its momentum,
or our thoughtswander at their own
sweet will. If resistanceismet, its agent complicates
thesituation. If now, in spite of resistance,
theoriginal tendency continues, effort
makesits appearance, and along with effort,
strain or squeeze. Will, in thenarrower sense
of theword, then comes upon the scene, whenever,
1[Cf. F.H. Bradley, Appearance and_Reality , second edition, pp.
96-97.]

166
along with the tendency, the strain and
squeeze are sustained. But theresistance may
be great enough to check the tendency, or even
toreverseitspath. Inthat case, we (if 'we' were
theoriginal agentsor subjects of the tendency)
areoverpowered. Thephenomenon turnsinto
one of tension simply, or of necessity succumbed-
to, according asthe opposing power is
only equal, or issuperior to ourseaves.
Whosoever describesan experiencein such
termsasthese describes an experience of _activity.
If the word have any meaning, it must
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denotewhat thereisfound. _There iscomplete
activity initsoriginal and first intention.
What is'known-as iswhat there appears.
The experiencer of such a situation possessesall
that theidea contains. Hefeelsthe tendency,
the obstacle, thewill, the strain, the triumph, or
the passive giving up, just as hefeelsthetime,
the space, the swiftness or intensity, the movement,
theweight and color, the pain and pleasure,
the complexity, or whatever remaining
charactersthe situation may involve. He goes
through all that ever can beimagined where

167
activity issupposed. |f we suppose activities
to go on outside of our experience, itisin forms
like these that we must supposethem, or else
givethem some other name; for theword
‘activity' hasno imaginable content whatever
save these experiences of process, obstruction,
striving, strain, or release, ultimate _qualia_as
they are of thelife given usto be known.
Werethisthe end of the matter, one might
think that whenever we had successfully lived
through an activity-sgtuation we should have
to be per mitted, without provoking contradiction,
to say that we had been really active,
that we had met real resistance and had really
prevailed. Lotzesomewheresaysthat to bean
entity all that isnecessary isto _gelten_asan
entity, to operate, or befelt, experienced, recognized,
or in any way realized, assuch.(1) in
our activity-experiencesthe activity assuredly
fulfilsLotze sdemand. It makesitself
_gelten_. Itiswitnessed at itswork. no matter
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what activitiesthere may really bein thisextraordinary
universeof ours, it isimpossible

1 [Cf. above, p. 59, notel]

168
for usto conceive of any one of them being
either lived through or authentically known
otherwise than in thisdramatic shape of something
sustaining a felt purpose against felt
obstacles and over coming or being over come.
What 'sustaining’ means hereisclear to anyone
who haslived through the experience, but to
nooneelse; just as'loud,' 'red,’ 'sweet,’ mean
something only to beingswith ears, eyes, and
tongues. The percipi_intheseoriginalsof experience
iIsthe esse ; thecurtainisthe picture.
If thereisanything hiding in the background,
it ought not to be called activity, but should
get itself another name.

This seems so obvioudy true that one might
well experience astonishment at finding so
many of the ablest writerson the subject
flatly denying that the activity we live through
in these situationsisreal. Merely tofed active
iIsnot to be active, in their sight. The agents
that appear in the experiencearenot real
agents, theresistancesdo not really resist, the
effectsthat appear arenot really affectsat all.(1)

1 Verborum gratia : " Thefedling of activity isnot able, qua_
feeling, to tell usanything about activity" (Loveday: Mind _, N.S,,
vol, X, [1901], p. 463; " A sensation or feeling or sense of activity ...

Isnot, looked at in another way, an experience of _activity at all.
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It isa mere sensation shut up within which you could by no
reflection

get theidea of activity. ... Whether thisexperienceisor isnot
later on a character essential to our perception and our idea of

activity, it, asit comesfirst, isonly so for extraneous reasons and

only so for an outside observer" (Bradley,
_Appearance and_Reality
second edition, p.605); "In dem Tatigkeitsgefuhleliegt an sich nicht

der geringste Beweisfur dasVorhandesein einer psychischen

Tatigkeit"
(Munsterberg: _Grundzuge der Psychologie ). | could multiply
smilar
guotations and would have introduced some of them into my text to
make

it more concrete, savethat the mingling of different points of view in
most of these author's discussions (not in Munsterberg's) makeit
impossibleto disentangle exactly what they mean. | am surein any
case, to be accused of misrepresenting them totally, even in this note,
by omission of the context, so theless| name namesand themorel
stick to abstract characterization of a merely possible style of
opinion, the safer it will be. And apropos of misunder standings, |

may
add to thisnote a complaint on my own account. Professor Stoud,
in the

excellent chapter on 'Mental Activity,' invoal. | of his
_Analytic_Psychology , takesmetotask for identifying spiritual
activity with certain muscular feelings and gives quotationsto bear
him
out. They arefrom certain paragraphson 'the Salf' in which my
attempt
was to show what the central nucleus of the activitiesthat we call
‘ours is. [ Principles of Psychology , vol. I, pp. 299-305.] | found
it in certain intracephalic movements which we habitually oppose,
as
‘subjective,' tothe activities of the transcor poreal world. | sought

Get any book for freeon:  www.Abika.com



ESSAYSIN RADICAL EMPIRICISM 134

to show that thereisno direct evidence that we feel the activity of an
inner spiritual agent assuch (I should now say the activity of
‘consciousness as such, see[thefirst essay], 'Does Consciousness
Exist?'). Thereare, in fact, three distinguishable'activities in the
field of discussion: the elementary activity involved in themere
_that_ of experience, in thefact that _something_isgoing on, and
the
farther specification of this_something_intotwo_whats , an
activity
felt as'ours,' and an activity ascribed to objects. Stout, as|
apprehend him, identifies'our' activity with that of the total
experience-process, and when | circumscribeit asa part ther eof,
accusesmeof treating it asa sort of external appendageto itself
(Stout: op.cit., vol. I, pp. 162-163), asif | 'separated the activity
from the processwhich isactive.' But all the processesin question
areactive, and their activity isinseparable from their being. My
book
raised only the question of _which__ activity deserved the name of
‘ours.’ Sofar asweare'persons,’ and contrasted and opposed to an
‘environment,’ movementsin our body figureasour activities; and |
am
unableto find any other activitiesthat areoursin thisstrictly
personal sense. Thereisawider sensein which thewhole'choir of
heaven and furniture of the earth," and their activities, areours, for
they areour 'objects.’ But 'we' arehere only another namefor the
total process of experience, another namefor all that is, in fact; and
| was dealing with the per sonal and individualized self exclusively in
the passages with which Professor Stout finds fault.
Theindividualized sdf, which | believeto betheonly thing
properly called self, isa part of the content of theworld
experienced.

Theworld experienced (otherwise called the'field of consciousness)
comes at all timeswith our body at its centre, centreof vision, centre
of action, centre of interest. Wherethebody isis'here': when the
body actsis'now'; what the body touchesis'this’; all other things

Get any book for freeon:  www.Abika.com



ESSAYSIN RADICAL EMPIRICISM 135

are'there’ and 'then' and 'that." These words of emphasized
position
imply a systematization of thingswith referenceto afocus of action
and interest which liesin the body; and the systematization isnow
S0
instinctive (wasit ever not so?) that no developed or active
experience
existsfor usat all except in that ordered form. So far as'thoughts
and 'feelings can be active, there activity terminatesin the activity
of the body, and only through first arousing its activities can they
begin to changethose of therest of theworld. [Cf. also
_A_Pluralistic Universe , p. 344, note 8. ED.] Thebody isthe
sorm
centre, theorigin of co-ordinates, the constant place of stressin all
that experience-train. Everything circlesround it, and isfelt from
itspoint of view. Theword 'l,' then, isprimarily announ of position,
just like'this and 'here.' Activitiesattached to'this position
have prerogative emphasis, and, if activities have feelings, must be
felt in aparticular way. Theword 'my designatesthe kind of
emphasis.
| see noinconsistency whatever in defending, on the one hand, 'my’
activitiesas unique and opposed to those of outer nature, and, on the
other hand, in affirming, after introspection, that they consist in
movementsin thehead. The'my' of them istheemphasis, the
feeling of
per spective-interest in which they are dyed.

169
It isevident from thisthat mere descriptive
analysis of any one of our activity-experiences
iIsnot thewhole story, that thereis something

170

still totell _about them that hasled such able
writersto conceive of a_Simon-pure_activity,
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an activity _an_sich_, that does, and doesn't

171
mer ely appear to usto do, and compar ed with
whosereal doing all this phenomenal activity
is but a specious sham.
The metaphysical question opens here; and
| think that the state of mind of one possessed
by it isoften something likethis: "Itisall very
well," we may imagine him saying, " to talk
about certain experience-seriestaking on the
form of feelings of activity, just asthey might
take on musical or geometric forms. Suppose
that they do so; suppose we feel awill to stand
astrain. Doesour feelingdo morethan record
thefact that the strain issustained? The real
activity, meanwhile, isthe doing_ of thefact;
and what isthe doing made of beforetherecord
ismade. What in thewill _enables it to act thus?
And thesetrains of experience themselves, in
which activities appear, what makesthem go
at all? Doesthe activity in one bit of experience
bring the next bit into being? Asan empiricist

172
you cannot say so, for you havejust
declared activity to be only akind of synthetic
object, or conjunctiverelation experienced between
bits of experience already made. But
what madethem at all? What propels experience
_uberhaupt_intobeing? There istheactivity
that operates ; theactivity felt _isonly
its superficial sgn.”
Tothe metaphysical question, popped upon
usin thisway, | must pay serious attention
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erel end my remarks; but, before doing so, let
me show that without leaving the immediate
reticulations of experience, or asking what
makes activity itsdf act, we still find the distinction
between lessreal and morereal activities
forced upon us, and aredriven to much
soul-sear ching on the purely phenomenal plane.
We must not forget, namely, in talking of
the ultimate character of our activity-experiences,
that each of them isbut a portion of a
wider world, onelink in the vast chain of processes
of experience out of which history is
made. Each partial process, to him who lives
through it, definesitsdlf by itsorigin and its

173
goal; but to an observer with awider mind-
span who should live outside of it, that goal
would appear but asa provisional halting-
place, and the subjectively felt activity would
be seen to continue into obj ective activities
that led far beyond. Wethusacquire a habit,
in discussing activity-experiences, of defining
them by their relation to something more. |f
an experience be one of narrow span, it will be
mistaken asto what activity it isand whose.
You think that you areacting whileyou are
only obeying someone's push. You think you
aredoing _this_, but you are doing something of
which you do not dream. For instance, you
think you are but drinking thisglass; but you
arereally creating theliver-cirrhosis that will
end your days. You think you arejust driving
thisbargain, but, as Stevenson says somewhere,
you arelaying down alink in the policy
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of mankind.

Generally speaking, the onlooker, with his
wider field of vision, regardsthe ultimate outcome
of an activity aswhat it ismorereally
doing; and the most_previous agent ascertainable,

174
being thefirst source of action, heregards
asthemost real agent in thefield. Theothers
but transmit the agent'simpulse; on him
we put responsibility; we name him when one
asksus'Who'sto blame?"
But the most previous agents ascertainable,
instead of being alonger span, are often of
much shorter span than the activity in view.
Brain-cellsare our best example. My brain-
cellsarebelieved to excite each other from
next to next (by contiguoustransmission of
katabolic alteration, let ussay) and to have
been doing so long befor e this present stretch
of lecturing-activity on my part began. If any
one cell-group stopsits activity, the lecturing
will cease or show disorder of form. Cessante
_causa, cessat_et_effectus_-- doesnot thislook as
if the short-span brain activiteiswerethemore
real activities, and the lecturing activities
on my part only their effects? Moreover, as
Hume so clearly pointed out,(1) in my mental
activity-gituation the words physically to be

138

1[ Enquiry_Concerning_ Human_Understanding_, sect VII, part I,

Selby-Bigge's edition, pp. 65 ff.]

175
uttered arerepresented asthe activity'simmediate
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goal. Thesewords, however, cannot
be uttered without intermediate physical processes
in the bulb and vagi nerves, which processes
neverthelessfail to figurein the mental
activity-seriesat all. That series, therefore,
sinceit leaves out vitally real steps of action,
cannot represent thereal activities. It issomething
purdy subjective; the facts of activity
areelsawhere. They aresomething far more
inter stitial, so to speak, than what my feelings
record.

The real factsof activity that havein point
of fact been systematically pleaded for by
philosophers have, so far as my infor mation
goes, been of three principal types.
Thefirst typetakes a consciousness of wider
time-span than oursto bethevehicle of the
morereal activity. Itswill istheagent, and its
purposeistheaction done.

The second type assumesthat 'ideas struggling
with one another arethe agents, and
that the prevalence of one set of them isthe
action.

176
Thethird type believesthat never-cellsare
the agents, and that resultant motor discharges
aretheactsachieved.

Now if we must de-realize our immediately
felt activity-situationsfor the benefit of either
of these types of substitute, we ought to know

what the substitution practically involves.

_What_practical_difference ought it to make if |,
instead of saying naively that 'I' am active
now in delivering thisaddress, | say that _a
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_wider_thinker_is active , or that certain_ideas are
_active , or that certain_nerve-cells are active , in
producing theresult?

Thiswould bethe pragmatic meaning of the
three hypotheses. Let ustakethem in succession
in seeking areply.

If we assume awider thinker, it isevident
that his purposesenvelope mine. | am really
lecturing for__him; and although | cannot surely
know to what end, yet if | take him religioudly,
| can trust it to be a good end, and willingly
connive. | can be happy in thinking that my
activity transmits hisimpulse, and that his
ends prolong my own. Son long asl take him

177
religioudy, in short, he does not de-realize my
activities. Hetendsrather to corroborate the
reality of them, solong as| believe both them
and him to be good.

When now weturn to ideas, the caseis different,
inasmuch asideas ar e supposed by the
association psychology to influence each other
only from next to next. The'span' of an idea
or pair of ideas, isassumed to be much smaller
instead of being larger than that of my total
consciousfield. The sameresults may get
worked out in both cases, for thisaddressis
being given anyhow. But the ideas supposed
to 'really' work it out had no prevision of the
wholeof it; and if | waslecturing for an absolute
thinker in theformer case, so, by smilar
reasoning, are my ideas now lecturing for me,
that is, accomplishing unwittingly a result
which | approve and adopt. But, when this
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passing lectureisover, thereisnothingin the
bar e notion that ideas have been its agents
that would seem to guarantee that my present
purposesin lecturing will beprolonged. | may
have ulterior developmentsin view; but there

178
ISno certainty that my ideas as such will wish
to, or be ableto, work them out.
Thelikeistrueif nerve-cellsbethe agents.
The activity of a nerve-cell must be conceived
of asatendency of exceedingly short reach, an
'impulse’ barely spanning the way to the next
cell -- for surely that amount of actual 'process
must be'experienced' by the cellsif what
happens between them isto deserve the name
of activity at all. But hereagain the gross
resultant, as | perceiveit, isindifferent to the
agents, and neither wished or willed or foreseen.
Their being agents now congruous with
my will gives me no guaranteethat likeresults
will recur again from their activity. In point
of fact, all sortsof other resultsdo occur. My
mistakes, impotencies, perversions, mental obstructions,
and frustrations generally, are also
results of the activity of cells. Although these
areletting melecture now, on other occasions
they make medo thingsthat | would willingly
not do.
Thequestion _Whose is the real activity? is
thustantamount to the question _What_will_be

179

_the actual results? Itsinterest isdramatic; how
will thingswork out? If the agentsare of
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one sort, oneway; if of another sort, they may
wor k out differently. The pragmatic
meaning of the various alter natives, in short,
isgreat. It makesno merely verbal difference
which opinion wetake up.

You seeit isthe old dispute come back!
Materialism and teleology; elementary short-
gpan actions summing themselves'blindly," or
far foreseen ideals coming with effort into act.

Naively we believe, and humanly and dramatically
we liketo believe, that activities
both of wider and of narrower span are at
work in lifetogether, that both arereal, and
that thelong-span tendenciesyoke theothers
in thelr service, encouraging them in theright
direction, and damping them when they tend
in other ways. But how to represent clearly
the _modus operandi_ of such steering of small
tendencies by large onesisa problem which
metaphysical thinkerswill haveto ruminate
upon for many yearsto come. Evenif such
control should eventually grow clearly picturable,

180
the question how far it issuccessfully

exerted in thisactual world can be answer ed

only by investigating the details of fact. No
philosophic knowledge of the general nature

and congtitution of tendencies, or of therelation
of larger to smaller ones, can help usto

predict which of all the various competing
tendenciesthat interest usin thisuniverseare
likeliest to prevail. We know asan empirical
fact that far-seeing tendencies often carry out
their purpose, but we know also that they are
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often defeated by the failure of some contemptibly
small process on which success depends.

A littlethrombusin a statesman's
meningeal artery will throw an empire out of
gear. | can therefore not even hint at any solution
of the pragmaticissue. | have only wished
to show you that that issueiswhat givesthe
real interest to all inquiriesinto what kinds of
activity may bereal. Aretheforcesthat really
act in the world moreforeseeing or more blind?
Asbetween 'our' activitiesas'we' experience
them, and those of our ideas, or of our brain-
cells, theissueiswell-defined.

181
| said awhile back(1) that | should return to
the 'metaphysical’ question befor e ending; so,
with a few words about that, | will now close
my remarks.

In whatever form we hear this question propounded,
| think that it always arises from two
things, abédlief that _causality must be exerted
in activity, and awonder asto how causality is
made. |f wetakean activity-dtuation at its
face-value, it seemsasif we caught _in_flagrante
_delicto_thevery power that makesfacts come
and be. | now am eagerly striving, for example,
to get thistruth which | seem half to
per ceive, into wor ds which shall makeit show
moreclearly. If thewordscome, it will seem as
if thestriving itsalf had drawn or pulled them
into actuality out from the state of merely
possible being in which they were. How isthis
feat performed? How doesthepulling pull?
How do | get my hold on words not yet existent,
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and when they come by what means have
| made them come? Really it isthe problem of
creation; for in theend the question is. How do

1 Page172.

182
| makethem be? Real activitiesarethose
that really makethings be, without which
the thingsare not, and with which they are
there. Activity, sofar aswe merely fed it, on
the other hand, isonly an impression of ours,
it may be maintained; and an impression is,
for all thisway of thinking, only a shadow of
another fact.

Arrived at thispoint, | can dolittlemore
than indicate the principles on which, asit
seemsto me, aradically empirical philosophy
isobliged torely in handling such a dispute.

If there be real creativeactiviteisin being,
radical empiricisn must say, somewherethey
must beimmediately lived. Somewherethe
_that_of efficacious causing and the _what_ of it
must be experienced in one, just asthe what
and thethat of 'cold' are experienced in one
whenever a man hasthe sensation of cold here
and now. It bootsnot to say that our sensations
arefallible. They areindeed; but to see
thethermometer contradict uswhen we say ‘it
iscold' doesnot abolish cold as a specific nature
from theuniverse. Cold isthearctic

183
circleif not here. Even so, to feel that our
train ismoving when thetrain beside our window
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moves, to see the moon through a telescope
come twice asnear, or to seetwo pictures
asone solid when welook through a
ster eoscope at them, leaves motion, near ness,
and solidity ill in being -- if not here,
yet each in itsproper seat elsewhere. And
wherever the seat of real causality _is , asultimately
known 'for true' (in nerve-processes,
if you will, that cause our feelings of activity
aswell asthe movementswhich these
seem to prompt), a philosophy of pure experience
can consider thereal causation asno other
_nature_ of thing than that which even our
MOst erroneous experiences appearsto be at
work. Exactly what appearsthereiswhat we
_mean__ by working, though we may later come
to learn that working was not exactly there .
Sustaining, persevering, striving, paying with
effort aswe go, hanging on, and finally achieving
our intention -- this_is_action, this_is_effectuation
in the only shape in which, by a pure
experience-philosophy, the wher eabouts of it

184
anywher e can bediscussed. Hereiscreation
initsfirst intention, hereis causality at work.(1)
Totreat thisoffhand asthebareillusory surface
of aworld whosereal causality isan unimaginable
ontological principle hidden in the
cubic deeps, is, for the more empirical way of
thinking, only animism in another shape. You
explain your given fact by your 'principle,' but
the principleitsdf, when you look clearly at it,
turnsout to be nothing but a previouslittle
spiritual copy of thefact. Away from that one
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and only kind of fact your mind, considering
causality, can never get.(2)
1 Let menot betold that thiscontradicts [thefirst essay], 'Does
Consciousness Exist?' (see especially page 32), in which it was said
that while'thoughts and 'things have the same natures, the natures
work 'energetically' on each other in thethings (fire burns, water
wets, etc.) but not in the thoughts. Mental activity-trainsare
composed of thoughts, yet their members do work on each other,
they
check, sustain, and introduce. They do so when the activity is
merely
associational aswell aswhen effort isthere. But, and thisismy
reply, they do so by other partsof their naturethan thosethat
energize physically. Onethought in every developed activity-series
IS
adesreor thought of purpose, and all the other thoughtsacquirea
feeling tone from their relation of harmony or oppugnancy to this.
The
inter play of these secondary tones (among which 'interest,’
‘difficulty,’ and 'effort’ figure) runsthedramain the mental series.
|n what we term the physical drama these qualities play absolutely
no
part. The subject needs careful working out; but | can see no
inconsistency.
2 | have found myself morethan once accused in print of being the
assertor of a metaphysical principle of activity. Sinceliterary
misunder standingsretard the settlement of problems, | snould like
to
say that such an interpretation of the pages| have published on
Effort
and on Will isabsolutely foreign to what | mean to express.
[ Principles of Psychology ,val |1, ch. XXVI.] | owall my
doctrines
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on thissubject to Renouvier; and Renouvier, as| understand him, is
(or
at any rate then was) an out and out phenomenalist, a denier of
‘for ces
in the most strenuous sense. [Cf. Ch. Renouvier:
_Esguisse d'une Classification_Systematique des Doctrines Philos
ophiques _

(1885), vol. I1, pp. 390-392; Essais de Critique Generale (1859),
vol.

I, sectionsix, xiii. For an acknowledgement of the author's general
indebtednessto Renouvier, cf. _Some Problems of Philosophy , p.
165,
note. ED.] Singleclausesin my writing, or sentencesread out of
their connection, may possibly have been compatiblewith a
transphenomenal principle of energy; but | defy anyone to show a
sngle
sentence which, taken with its context, should be naturally held to
advocatethat view. The misinterpretation probably arose at first
from
my defending (after Renouvier) the indeter minism of our efforts.
'Free
will' was supposed by my criticsto involve a supernatural agent. As
a
matter of plain history theonly 'freewill' | have ever thought of
defending isthe character of novelty in fresh activity-sgtuations. If
an activity-processistheform of awhole'field of consciousness,’
and
If each field of consciousnessisnot only in itstotality unique (asis
now commonly admitted) but hasits elementsunique (sncein that
dtuation they areall dyed in thetotal) then novelty is perpetually
entering theworld and what happensthereisnot pure_repetition
as
the dogma of theliteral uniformity of naturerequires.
Activity-situations come, in short, each with an original touch. A
‘principle’ of free will if there were one, would doubtless manifest
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itself in such phenomena, but | never say, nor do | now see, what the
principle could do except r ehear se the phenomenon beforehand, or
why it
ever should beinvoked.

186
for philosophy isto leave off grubbing underground
for what effects effectuation, or what
makes action act, and to try to solvethe concrete
guestions of wher e effectuation in this
world islocated, of which thingsarethetrue
causal agentsthere, and of what the more
remote effects consist.

From thispoint of view the greater sublimity
traditionally attributed to the metaphysical
inquiry, the grubbing inquiry, entirely disappears.
| f we could know what causation
really and transcendentally isin itsalf, the only
_use_of theknowledge would beto help usto
recognize an actual cause when we had one,
and sototrack the future cour se of operations
mor e intelligently out. The mereabstract
inquiry into causation's hidden nature
isnot more sublime than any other inquiry
equally abstract. Causation inhabitsno more
sublime level than anything else. It lives,
apparently, in thedirt of theworld aswell
asin theabsolute, or in man'sunconquer able
mind. Theworth and interest of theworld
consistsnot in itselements, bethese eements

187

things, or bethey the conjunctions of things;
it existsrather in the dramatic outcomein
the whole process, and in the meaning of the
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succession stages which the elementswork out.
My colleague and master, Josiah Royce, in
apageof hisreview of Stout's _Analytic_Psychology(1)
has some fine wor ds on this point
with which | cordially agree. | cannot agree
with his separating the notion of efficacy from
that of activity altogether (this| understand
to be one contention of his) for activitiesare
efficacious whenever they arereal activitiesat
all. But theinner nature both of efficacy and
of activity are superficial problems, | understand
Royceto say; and the only point for us
in solving them would bether possbleusein
helping usto solve thefar deeper problem of
the cour se and meaning of theworld of life.
Life, saysour colleague, isfull of significance,
of meaning, of success and of defeat, of hoping
and of striving, of longing, of desire, and of
inner value. It isatotal presencethat embodies
worth. Toliveour own lives better in

1 Mind_, N.S, vol. VI, 1897; cf. pp. 392-393.

188
thispresenceisthetruereason why wewish to
know the elements of things; so even we psychologists
must end on this pragmatic note.

The urgent problems of activity arethus
mor e concrete. They areall problems of the
truerelation of longer-span to shorter-span
activities. When, for example, a number of
'ideas (to usethenametraditional in psychology)
grow confluent in alarger field of
consciousness, do the smaller activities still
co-exist with thewider activitiesthen experienced
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by the conscious subject? And, if so,
do the wide activities accompany the narrow
onesinertly, or dothey exert control? Or do
they perhaps utterly supplant and replace
them and short-circuit their effects? Again,
when a mental activity-processand a brain-
cell seriesof activitiesboth terminatein the
same muscular movement, does the mental
process steer the neural processesor not? Or,
on the other hand, doesit independently short-
circuit their effects? Such arethe questions
that we must begin with. But so far am | from
suggesting any definitive answer to such questions,

189
that | hardly yet can put them clearly.
They lead, however, into that region of pan-
psychic and ontologic speculation of which
Professor s Bergson and Strong have lately enlarged
theliteraturein so able and interesting
away.(1) Theresult of these authors seem
in many respectsdissmilar, and | understand
them asyet but imperfectly; but | cannot help
suspecting that the direction of their work is
very promising, and that they havethe hunter's
ingtinct for thefruitful trails.
1[Cf. _A_Pluralistic Universe , Lect. VI (on Bergson); H. Bergson:
_Creative Evolution_, trans. by A. Mitchell; C.A. Strong:
~Why the Mind Has a Body , ch. XIl. ED/]

190
VII

THE ESSENCE OF HUMANISM (1)
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HUMANISM isaferment that has'cometo
stay.'(2) Itisnot asingle hypothesisof theorem,
and it dwellson no new facts. Itis
rather a dow shifting in the philosophic per spective,
making things appear asfrom a new
centreof interest or point of sight. Some
writersare strongly conscious of the shifting,
others half unconscious, even though their own
vision may have under gone much change. The
result isno small confusion in debate, the half-conscious
humanists often taking part against
theradical ones, asif they wished to count
upon the other side.(3)

1 [Reprinted from
_The Journal_of Philosophy, Psychology and Scientific Methods
,vol. I,

No. 5, March 2, 1905. Alsoreprinted, with dight changesin
_The Meaning_of Truth_, pp. 121-135. Theauthor's corrections
have been
adopted for the present text. ED.]

2 [Written _apropos_ of the appearance of threearticlesin _Mind_,
N.S., val. X1V, No. 53, January, 1905: "'Absolute’ and 'Relative
Truth," H.H.Joachim; " Professor James on ‘Humanism and
Truth,™
H.W.B.Joseph; " Applied Axioms," A. Sidgwick. Of thesearticles
the
second and third " continue the humanistic (or pragmatistic)
controversy," thefirst " deeply connectswith it." ED.]

3 Professor Baldwin, for example. Hisaddress'On Selective
Thinking' (_Psychological Review_, [vol. V], 1898, reprinted in his
volume, Development_and_Evolution) seemsto mean unusually
well-written pragmatic manifesto. Neverthelessin 'The Limits of
Pragmatism' (ibid., [vol. X1], 1904), he (much lessclearly) joinsin
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the attack.

191
If humanism really bethe namefor such
a shifting of per spective, it isobviousthat
the whole scene of the philosophic stage will
change in some degreeif humanism prevails.
Theemphasis of things, their foreground and
background distribution, their sizesand values,
will not keep just thesame.(1) If such
pervasive consequences beinvolved in humanism,
it isclear that no painswhich philosophers
may take, first in defining it, and then in
furthering, checking, or steering itsprogress,
will bethrown away.
It suffersbadly at present from incomplete
definition. Itsmost systematic advocates,
Schiller and Dewey, have published fragmentary
1 The ethical changes, it seemsto me, are beautifully made evident
in Professor Dewey's series of articles, which will never get the
attention they deservetill they areprinted in abook. | mean: 'The
Significance of Emotions,’ _Psychological Review , val. 1, [1895], p.
13; 'The Reflex Arc Concept in Psychology,' ibid., vol. [11 [1896], p.
357; 'Psychology and Social Practice,' ibid., vol. V11, [1900], p. 105;
'Interpretation of Savage Mind," ibid., vol. I X, [1902], p.217;
'‘Green’'s
Theory of theMoral Motive,' Philosophical Review , val. |, [1892],
p.

593; 'Self-realization asthe Moral Ideal,' ibid., vol. |1, [1893], p.
652; 'The Psychology of Effort, ibid., vol. VI, [1897], p.43; 'The
Evolutionary Method as Applied to Morality," ibid., vol XI, [1902],
Pp.

107, 353; 'Evolution and Ethics,’ Monist_, vol. VIII, [1898], p.321;
to
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mention only a few.

192
programsonly; and its bearing on many
vital philosophic problems has not been traced
except by adver sarieswho, scenting heresiesin
advance, have shower ed blows on doctrines --
subjectivism and scepticism, for example--
that no good humanist findsit necessary to
entertain. By their still greater reticences, the
anti-humanists have, in turn, perplexed the
humanists. Much of the controversy hasinvolved
theword 'truth.' Itisalwaysgood in
debate to know your adversary's point of view
authentically. But thecritics of humanism
never define exactly what theword 'truth'’
signifieswhen they useit themselves. The
humanists have to guessat their view; and
the result has doubtless been much at beating of
theair. Addtoall this, great individual differences
in both camps, and it becomesclear that
nothing is so urgently needed, at the stage
which things havereached at present, asa
sharper definition by each side of its central
point of view.
Whoever will contribute any touch of
sharpnesswill help usto make sure of what's

193
what and who iswho. Anyone can contribute
such a definition, and, without it, no one
knows exactly wherehe stands. If | offer my
own provisional definition of humanism(1) now
and here, others may improveit, some adversary
may be led to define hisown creed more sharply
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by the contrast, and a certain quickening
of the crystallization of general opinion
may result.

The essential service of humanism, asl| conceive
the situation, isto have seen that _though
_one part_of our_experience_may lean_upon_another
_part_to_make it_what_it_is in_any one of several
_aspects in_which_it_may be considered, experience
_as a whole is self-containing_and_leans
_on_nothing_.
Sincethisformula also expressesthe main
contention of transcendental idealism, it needs
abundant explication to makeit unambiguous.
1 [Theauthor employstheterm ‘humanism' either asa synonym
for 'radical empiricism' (cf. e.g, above, p. 156); or asthat general
philosophy of life of which 'radical empiricism' isthe theor etical
ground (cf. below, p. 194). For other discussionsof "humanism,' cf.
below, essay XI,and _The Meaning of)Truth ,essay |Il. ED.]

194
|t seems, at first sight, to confineitself to
denying theism and pantheism. But, in fact,
it need not deny either; everything would
depend on the exegesis, and if theformula
ever became canonical, it would certainly
develop both right-wing and left-wing interpreters.
| myself read humanism theistically
and pluraligtically. If therebea God, heis
no absolute all-experiencer, but smply the
experiencer of widest actual conscious span.
Read thus, humanism isfor meareligion
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susceptible of reasoned defence, though | am
well aware how many mindsthere areto whom
it can appeal religioudy only when it has
been monistically trandated. Ethically the
pluralistic form of it takesfor me a stronger
hold on reality than any other philosophy |
know of -- it being essentially a_social _ philosophy,
aphilosophy of _'co,' _in which conjunctions
dothework. But my primary reason
for advocatingit isits matchlessintellectual
economy. It getsrid, not only of the standing
‘problems that monism engenders (‘'problem
of evil,' 'problem of freedom," and the

like), but of other metaphysical mysteries and
par adoxes aswell.

It getsrid, for example, of the whole agnostic
controver sy, by refusing to entertain the hypothesis
of trans-empirical reality at all. It getsrid
of any need for an absolute of the Bradleyan
type (avowedly sterilefor intellectual
purposes) by insisting that the conjunctive
relations found within experience ar e faultlessly
real. It getsrid of the need of an absolute
of the Roycean type (smilarly sterile) by
its pragmatic treatment of the problem of
knowledge [atreatment of which | have already
given aversion in two very inadequate
articles].(1) Astheviewsof knowledge, reality
and truth imputed to humanism have been
those so far most fiercely attacked, it isin
regard to theseideasthat a sharpening of
focus seems most urgently required. | proceed
thereforeto bring theview which | _impute
to humanism in these respectsinto focus as

Get any book for freeon:  www.Abika.com



ESSAYSIN RADICAL EMPIRICISM 156

briefly as| can.
1 [Omitted fromreprintin _Meaning _of Truth . Thearticles
referred
to are'Does Consciousness Exist? and 'A World of Pure
Experience,’
reprinted above.]

196
I

If the central humanistic thesis, printed
abovein italics, be accepted, it will follow
that, if there be any such thing at all as knowing,
the knower and the object known must
both be portions of experience. Onepart of
experience must, therefore, either
(1) Know another part of experience--in
other words, parts must, as Professor Woodbridge
says,(1) represent _one another _instead of
representing realities outside of ' consciousness
-- thiscaseisthat of conceptual knowledge; or else
(2) They must smply exist as so many ultimate
_thats or factsof being, in thefirst instance;
an then, as a secondary complication,
and without doubling up its entitative singleness,
any oneand thesame that must figure
alternately as a thing known and as a knowledge
of the thing, by reason of two diver gent
kinds of context into which, in the general
cour se of experience, it getswoven.(2)
11n _Science , November 4, 1904, p. 599.

2 Thisstatement is probably excessively obscureto any who
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has not read my two articles, 'Does Consciousness Exist?' and 'A

World
of Pure Experience.’

197
This second caseisthat of sense-per ception.
Thereisa stage of thought that goes beyond
common sense, and of it | shall say mor e presently;
but the common-sense stage is a perfectly
definite halting-place of thought, primarily
for the purposes of action; and, solong
asweremain on the common-sense stage of
thought, object and subject fuse in thefact of
'presentation’ or sense-perception -- the pen
and hand which | now _see writing, for example,
_are_thephysical realitieswhich those words
designate. In thiscasethereisno self-transcendency
implied in the knowing. Humanism,
here, isonly a more comminuted | dentitasphilosophie .(1)
In case (1), on the contrary, therepresentative
experience doestranscend itself in knowing
theother experiencethat isitsobject. No
one can talk of the knowledge of the one by the
other without seeing them asnumerically distinct
entities, of which the oneliesbeyond the
other and away from it, along some direction
1 [Cf. above, p. 134; and below, p.202.]
198
and with someinterval, that can be definitely
named. But, if thetalker bea humanist, he
must also seethisdistance-interval concretely
and pragmatically, and confessit to consist
of other intervening experiences -- of possible
ones, at all events, if not of actual. To call my
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present idea of my dog, for example, cognitive
of thereal dog meansthat, asthe actual tissue
of experienceisconstituted, theideais capable
of leading into a chain of other experiences
on my part that go from next to next and
terminateat last in vivid sense-per ceptions
of ajumping, barking, hairy body. Those are
thereal dog, thedog'sfull presence, for my
common sense. |If thesupposed talker isa
profound philosopher, although they may not
_be thereal dogfor him, they _mean_thereal dog,
are practical substitutesfor thereal dog, as
therepresentation was a practical substitute
for them, that real dog being alot of atoms,
say, or of mind-stuff, that lie_where the sense-
perceptionsliein hisexperienceaswell asin
my own.

199
111

The philosopher here standsfor the stage of
thought that goes beyond the stage of common
sense; and thedifferenceissmply that he
'inter polates and 'extrapolates,’ where common
sense doesnot. For common sense, two
men seethe sameidentical real dog. Philosophy,
noting actual differencesin their perceptions,
pointsout the duality of theselatter,
and inter polates something between them as
amorereal terminus-- first, organs, viscer a,
etc.; next, cells; then, ultimate atoms; lastly,
mind-stuff perhaps. Theoriginal sense-termini
of thetwo men, instead of coalescing with
each other and with thereal dog-object, as at
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first supposed, arethushelp by philosophersto
be separ ated by invisible realitieswith which
at most, they ar e conter minous.

Abolish, now, one of the percipients, and
theinterpolation changesinto 'extrapolation.’
The sense-terminus of the remaining per cipient
isregarded by the philosopher asnot quite
reaching reality. Hehasonly carried the procession
of experiences, the philosopher thinks,

200
to a definite, because practical, halting-place
somewhere on the way towar ds an absolute
truth that lies beyond.

The humanist seesall thetime, however,
that thereisno absolute transcendency even
about the mor e absolute realities thus conjectured
or believed in. Thevisceraand cells
are only possible per ceptsfollowing upon that
of the outer body. The atoms again, though
we may never attain to human means of perceiving
them, are still defined per ceptually.
Themind-stuff itself isconcelved asakind
of experience; and it ispossibleto framethe
hypothesis (such hypotheses can by no logic
be excluded from philosophy) of two knowers
of a piece of mind-stuff and the mind-stuff
itself becoming 'confluent' at the moment at
which our imperfect knowing might passinto
knowing of a completed type. Even so do you
and | habitually represent our two perceptions

and thereal dog as confluent, though only provisionally,

and for the common-sense stage
of thought. If my pen beinwardly made of
mind-stuff, thereisno confluence _now__ between
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201
that mind-stuff and my visual perception of
the pen. But concelvably there might cometo
be such confluence; for, in the case of my hand,
the visual sensationsand theinward feelings
of the hand, its mind-stuff, so to speak, are even
now as confluent as any two things can be.
Thereis, thus, no breach in humanistic
epistemology. Whether knowledge betaken
asideally perfected, or only astrue enough to
pass muster for practice, it ishung on one continuous
scheme. Reality, howsoever remote, is
always defined asa terminuswithin the general
possibilities of experience; and what knowsit is
defined asan experience that_'represents it, in_
_the sense of being_substitutable for it in_our_thinking_
because it leadsto the same associates, or
_in_the sense of 'point_to it' through achain
of other experiencesthat either interveneor
may intervene.
Absolutereality here bearsthe samerelation
to sensation as sensation bear sto conception
or imagination. Both are provisional or final
termini, sensation being only the terminus
at which the practical man habitually stops,

202

while the philosopher projectsa'beyond’ in

the shape of more absolutereality. These
termini, for the practical and the philosophical

stages of thought respectively, are self-

supporting. They arenot 'true’ of anything

lese, they smply _are ,are _real . They 'lean
on nothing," asmy italicized formula said.
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Rather doesthewholefabric of experience
lean on them, just asthe wholefabric of the
solar system, including many relative positions,
leans, for its absolute position in space,
on any one of itsconstituent stars. Here,
again, one getsa new _|ldentitatsphilosophie in
pluralistic form.(1)

'V

If I have succeeded in making thisat all
clear (though | fear that brevity and abstractness
between them may have made mefail),
thereader will seethat the'truth’' of our mental
oper ations must always ben an intra-experiential
affair. A conception isreckoned true by
common sense when it can be madetolead toa

1 [Cf. above, pp. 134, 197.]

203

sensation. The sensation, which for common

senseisnot somuch 'true’ as'real,' isheld to

be provisonally trueby the philosopher just
in sofar asit _covers (abutsat, or occupiesthe
place of) a still mor e absolutely real experience,

in the possibility of which to comeremoter
experient the philosopher findsreason
to believe.

Meanwhile what actually _does count for true
to any individual trower, whether he be philosopher
or common man, isalwaysaresult of his
_apperceptions . If anovel experience, conceptual
or sensible, contradict too emphatically our
pre-existent system of beliefs, in ninety-nine
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casesout of ahundred it istreated asfalse.
Only when the older and the newer experiences
ar e congr uous enough to mutually apper ceive
and modify each other, doeswhat wetreat as
an advancein truth result. [Having written of
thispoint in an articlein reply to Mr. Joseph's
criticism of my humanism, | will say no more
about truth here, but refer thereader to that
review.(1)] Inno case, however, need truth
1 [Omitted from reprint in _Meaning_of _Truth_. Thereview
referred
toisreprinted below, pp. 244-265, under thetitle" Humanism and
Truth
OnceMore" ED.]

consist in arelation between our experiences
and something ar chetypal or trans-experiential.
Should we ever reach absolutely terminal
experiences, experiencesin which we all agreed,
which wer e super seded by no revised continuations,
these would not be _true , they would be
_real_, they would smply be , and beindeed the
angles, corners, and linchpinsof all reality, on
which thetruth of everything else would be
stayed. Only such other thinsasled tothese
by satisfactory conjunctionswould be'true.’
Satisfactory connection of some sort with such
termini isall that theword 'truth’ means.

On the common-sense stage of thought sense-
presentations serve assuch termini. our ideas
and concepts and scientific theories pass for
trueonly so far asthey harmonioudly lead back
totheworld of sense.
| hopethat many humanistswill endorse
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thisattempt of mineto trace the mor e essential
features of that way of viewing things. |
feel almost certain that Messrs. Dewey and
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Schiller will do so. If the attackerswill also
take some slight account of it, it may be that
discussion will be alittle lesswide of the mark
than it has hitherto been.
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